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IV

MARY DE SALES CHAPPUIS,
LOUIS BRISSON, LEONIE
FRANCES DE SALES AVIAT,
AND THE OBLATE SISTERS

~ AND OBLATES OF
ST. FRANCIS DE SALES

Joseph E. Chorpenning, OSES!

The flames of the Salesian Pentecost blazed brilliantly and intensely
in mineteenth-century Troyes, the capital and:Jargest city .of the
department of Aube, located southeast of Paris in the Champagne
region. It was there, under the auspices ofa triad of remarkable indi-
viduals, that two distinctive religious communities emerged to carry
forward the spirit of St. Prancis de Sales (1567-1622). The Oblate
Sisters of St. Francis de Sales were cofounded in 1871 by Louds Brisson
(1817-1908) and Léonie Frances de Sales Aviat (1844-1914), and the
Oblates (priests and brothers), in 1875 by Brisson.” However, neither
religious-congregation would haye come into existence if it were not
for Mother Mary de Sales Chappuis {1793-1875), the Swiss-bern
superior of the Troyes monastery of the Order of the Visitation of
- Holy Mary, who is often referred to in:the Oblate and Visitandine
families. as the “Good Mother” It was through her influence that
.Brissow, the monastery chaplain,and Aviat, a former student-boarder
at the Visitation school, were imbued with Salesian spirituality and
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inspired to respond with apostolic action to the complex religious
and social issues of their era. The “inspiration” for the founding of a
religious community ordinarily comes through the founder, but, in
the case of the Oblates, it was transmitted through Mother Chappuis,
who likewise played a primary role in the foundatmn of the Oblate
Sisters.

-Born into a devout Catholic. family, Marie-Thérése Chappuis’s
early years were spentin the shadow of the French Revolution, during
which her native village of Soyhi¢res in the Swiss Jura Mountains was
annexed to France. Hér most vivid memory of this time was her elderly
priest-usicle celebratinig claridésting miidnight Masses in her parents’
home, At twelve years. of age, Mar1e~ﬂlerése was sent by her parents to
the boarding schiool of the Visifatioh-Monastery inFibourg to com-
plete her formal education..She eventually entered the monastery,
receiving the name Mary Francis de Sales at her clothing with the
religious habit. During her novitiate year (1815-16), she received a
series of “lights;” or tevelations, from the Lord about “His designs for
her work” as an apostle of the Salesian spirit? Sister Mary de Sales
totally immersed herself in the writings of Francis de Sales, fully
appropriated the Salesian spirit, and came to be regarded as the
authentic interpreter of the Salesian spirit in her day. Her profound
understanding of, and- ability to ‘communicate, Salesian spirituality
was quickly recognized; and scarcely a year' after her profession, she
was sent to reestablish the Visitation Monastery in Metz. When she
returned to "Fribdurg, she-was appointed-novice mistréss, her youth
notwithstanding. In 1826, she becamé superior of the Visitation of
Troyes, which was in'urgent need of effective leadership.* Compli-
cating the situation, “Troyes was a dlocese full of problems, not easy
to resolve by simple fiat”™

The Troyes Visitation had been disbanded’ durmg the French
Revolution and restored in 1807: Moreover, it had been deeply influ-
enced byJansenism for nearly a century, with-the nuns refusing to go
to confession or to receive holy commimion.® But it was not-an outlier
in the'Diocese of Troyes, which was a Jansenist stronghold.” ‘The litur-
gical books used in the diocese were permedted by Jansenist doctrine.?
Gallicanism alse thrived in riinetéenth-century Troyes,® with Gallicatis
and Ultramoritanes bitterly divided over the restoration of the Roman
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liturgy.* Exacerbating this state of affairs, Prench-Catholicism gener-
ally had developed a pathological obsession with-damnation, hellfire,
and the small number of ‘the saved. This was 'communicated in the
pulpit by a théologie féroce (ferocious theology)and pastorale de la
peur (veligion of fear), and in the'confessional by mérat rigorism,
with absolittion: often being withheld 6r delayed. 'The result was an
“uncompromising and frightening picture’ of the Catholic faith,
based ‘on fear rather than on divine love’ According to Ralph
Gibson, who pioneered study of this phenomenon, “In some ways
this was part of the influence of Jansenist austerity; but Jansenists dnd
bitter anti-Jansenists alike shared a vision of a ]udlcial and even
vengeful God, one'to be feared, rather than of a Ioving God, an ever-
preserit help in time of trouble” Preaching aboit divine punish-
ment and eternal damnation aimed to gét Catholics into the
confessional, but for many the sacrament had little appeal 1

Simply stated, French Catholicism had lost 51ght of the gospels
core message that “God so loved the World that he gave his only Son,
s0 that everyone who believes in h1m may. not perish but have eter-
nal life” (John 3:17 NRSV) This was the ecclesial- pastoral context
for the revelation to the young novice Sister: Mary de Sales that “God
has looked into Himself and He has. decided to open up new sources
of graces™ by completing “the work of. sanctification that [St.
Francis de Sales] began on earth”® As Brisson would later express it,
“St. Francis de Sales was a man of his time, but he is even more truly
of our time than his own.™® While not officially declared a doctor of
the church until 1877, Francis de Sales had been: acclaimed as the
Doctor of Divine Love from at least the time of his beatification
(1661).77 The Doctor of Divine Love’s teaching that holiness is acces-
sible and adaptable for people in all walks of life, that “God’s great
mercy...is infinitely greater...than all the sins of the world"%and that
the Savior “forgets nothing to prove that-"His mercy reaches out to
all that. He has made’ [Ps144:9],. .and He: wishes-all.to be saved’
[1 Tim 2:4] and none be lost,”'? and pastoral method-of attracting
and winning hearts through gentle persuasion were uniquely suited
to addressing thespecific challenges confmntmg mneteenth ~century
French Catholicism.®
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Mother Chappuis’s first reforming efforts were. directed to her
own Visitation community; however, her-aspirations extended much
more widely. A year after.his ordination as a priest of the Diocese of
Troyes (1840), Louis Brisson was assigned as confessor and professor
at the Visitation monastery’s boarding school in Troyes. Like
Chappuis, Brisson camefrom a deeply Catholic family. Among other
things, his parents instilled in the young Louis a fervent devotion to
the Holy Bucharist. His mother had taught him to read, using St.
Alphonsus Liguori’s book Visits to the Blessed Sacrament. While
praying before the altar of the Virgin Mary in his parish church sev-
eral weeks after his first communion, Brisson had a strong feeling
that God was calling him to save a great many souls and “to make the
Lord loved with an infinite love, to make the love of God so strong in
souls...that this love would consume everything ™ _ '

From an early age, Brisson had also demonstrated a keen power
of observation and an aptitude for the natural sciences, chemistry,
physics, and astronomy. At the Visitation’s school, his fascination
with science, especially astronomical observation; was put to good
use as a teacher. But Mother Chappuis saw in him greater potential,
Not long thereafter, in 1843; he becaime the monastery’s ordinary
confessor and chaplain, serving in this capacity for the next forty-
one years. During this time, Brisson was formed and nurtured in
the Salesian spirit by the monastery’s superior, and together they
collaborated on a number of projects aimed at revitalizing French
Catholicism., '

Chappuis and Brisson wotked together to free Troyes from
“Gallican separatism and Jansenist rigorism™ and “to support the
return...of the Roman liturgy” They also participated in the
European network of the' Association of St. Francis de Sales, which
had been initiated by the French priest Emmanuel d’Alzon (1810~
80), and then launched on an international scale by two major
ecclesiastical patrons of the Salesian Pentecost: the Parisian arch-
bishop Louis Gaston de Ségur (1820-81),% and the Swiss bishop (and
later cardinal) Gaspard Mermillod (1824-92)% The association’s
inspiration, model, and patron was Francis de Sales, Apostle of the
Chablais, a “region of Savoy, where, against great odds and much
opposition, he [won] thousands of Calvinists back to the Catholic
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fold by an. irenic and truly pastoral approach that- respected and
highlighted human freedom and -dignity; ‘and -that-presented the
Church as the assembly of love and tlie.visible resurrected body of
Christ without compromising. its hierarchical -and institutional
aspects’? Conceived as a response to Pope Pius.IX's concern about
the-working class’s ignorance of the Cathiolic faith, the association’s
“general purpose was to-renew: the Cathclic faith and restore reli-
gious practice”® within Christian countries—what todayis called the
“new evangelization” In 1857, the assoclation was established in the
Diocese of Troyes, with Brisson as its director and Chappuis as trea-
surer.® - :
Chappuis and Brisson’s collaboration in responding to the criti-
cal social issues of the day grew out of their involvement with the
Association of §t. Francis-de Sales. Under: Brissor’s' leadership, the
association’s membership deubled, and its fundraising activity was
prodigious. However, not content’ with- these ‘accomplishments,
Brisson initiated an apostolate {(in French, ceuvres ouvriéres) to pro-
vide spiritual and social support, as well as catechetical instruction,
for young women workers in Troyes.* What is most striking about
Troyes today is its stunniig Gothic and Renaissance architectural
and artistic treasures;* however; in the nineteenth century it was pri-
marily considered “a ville ouvriére (workers' town);™ being one of
the largest centers of the textile industry in France. Troyes had tradi-
tionally specialized in the manufacture of hosiery {bonneterie) as a
cottage industry. Industrialization brought the building of factories
and increased production, but also-a host of social, environmental,
and moral problems.* : )

Young women working in the factories were especially vulnera-
ble. Long and exhausting work hours (about twelve hours a day),
unhealthy and unsanitary working and living eonditions, unsavory
conversations and crude behavior, and religious indifference and
ignorance were the norm.” To try to.remedy this situation, Brisson
initially established a series of clubs and then shelters. The primary
purpose of the ceuvres ouvriéres was to preserve:and strengthen the
young women's. faith and its practice, with the: shelters providing
affordable lodging, safety and security, clothing, food;.and childcare,
as well as an opportunity for work. The operation of the shelters
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required full-time competent and responsible staff, which proved
very challenging to find and retain. To meet this critical need, the
Oblate Sisters were founded.26 ... - :

A gifted graduate.of the Troyes V131tat10n boardmg schooi
Léonie Aviat had been profoundly impacted by her formative experi-
ence in the Salesian spirit under the tutelage of Brisson and Chappuis.
While her non-practicing Catholic parents’ plan for her was a mar-
riage that would provide social-and.financial security; Léonie hoped
that one day she would-be ableto respond to the inner eall she felt to
give herself to- God. When she tutned twenty-one and was legally
free to make her own decisions, she thought of entering the Visitation.
However, during a retreat with Brisson, Léonie discerned: that she
was possibly called instead to engage in an apostolate that he regarded
as critical for the renewal of the faith.*” In his Life of the Venerable
Mother Mary de. Sales Chappuis, chapter 47, Brisson recounts the

events leading to the Oblate Sisters coming into existence and their
spirit. N

LIFE OF THE VENERABLE MOTHER
MARY DE SALES CHAPPUIS,
CHAPTER 4'738 a

- The homes for young Workmg girls were estabhshecl and
their direction had been: entrusted to some: devout unmar-
ried women who dedicated: themselves generously to this
apostolate, However, as invariably happens, enthusiasm cools
and courage flags in the face:of difficulties. It was thus neces-

+ sary toentrust the-care of these homes to a religious commu-
nity. But what community would be able to enter fully into the
outlook of the Founders. [= St. Francis:de Sales and St. Jane
Frances de Chantal] and into-the spirit that they desired.to .

- give to this apostolate? Only the Visitation measured up'to -
these requirements,. but the Sisters-of the Visitation: were
cloistered, and an external .apostolate was impossible for:

-them. Thus, the idea emerged of establishing a congregation:
that, although' different’from the Visitation by its exterior
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apostolate, would, nevertheless, pract1ce the Spiritual Direc-
tory, and approximate as much as possible the Visitandine
spirit and interior life. Thisidéa seemed all the:more reason-
able insofar as-St. Francis de Sales himself had initiated the
Instituté as..a ‘non-cloistered congregation,. which he- had
given statutes and named:the Congregation of the Oblates of
the Visitation of Toly Mary. This form particularly appealed
to him because,in aletter to Cardinal Bellarmine,® after hav-
ing provided the details. of the Sisters external occupations
and manner of life, he added that they would practice-these
works in all simplicity and gentleness, and consequently they
should not be-considered as religious or monastics, but as
Oblates...:'This name, Oblates, he:had. engraved on the first
stone of the church which he had bu11t for them. along the
shores of Lake Annecy. .

This: was -St. Francis de Saless first 1dea It -was only
through acquiescence to the will of Archbishop de Marque-
mont of Lyon® that he consented to-establish cloister in the
monasteries of the Visitation, This-compromise cost the saintly
Founder very dearly. On his first visit to Lyon after:the sisters
had been dloistered, Archbishep de Marquemont invited him
to come to see the nuns. St.«Francis de Sales replied: “What
nuns?” Archbishop- de Marquemont: “Why, the: Sisters of
Our Lady-of the Visitation!” St. Francis.de Sales: “Then call
them. yours, and not mine” Everyone knows how greatly
rewarded St. Erancis de Sales has been for his sacrifice: by the
cloister, the Visitation has easily been able:to preserve its
spirit and its traditions, becoming-—as Father.de la Riviére,*!
the first biographet of the holy Founder, said—“the priceless
pearl in the diadem of Holy Mother Church” -

The Good Mother: desired that the spirit of St. Francis
de Sales should be communicated to-the greatest mumber of
souls possible; and the way-to spread it was-evidently to place
among the faithfula congregation.which could reach all lev-
els of society, bringing to it the teachings of the saintly
Founder. They, therefore, resolved to begin. Two:boarding
students at the Visitation, L.éonie Aviat and Lucie Canuet, in
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obedience to the interior attraction that was inviting them to
give themselves to-God: for the salvation: of their neighbor,
came to malke a retreat in-the Monastery of the Visitation in
Troyes, with the Good Mothier, They desired to study the wili
of God in prayer and to receive the advice and guidance of
her whom they considered a saint.and-to whom they wished
to entrust their future, The result-of this retreat was:that they
felt called to set to work immediately on the project by replac-
ing the good laywonien who had undertaken the guidance of
the workers’ homes; but who were nalonger-able to continue.
Léonie Aviat and Lucie-Canuet went: at- once ‘toestablish
themselves at the home where the'young gitls gathered. The
Good Mother took charge of enabling them to make their
novitiate. So that-they would learn the observance and the
exercises of the Rule, she entrusted them to-the: Assistant
Mistress of Novices, who demonstrated the greates-t zeal in
forming them in the religious life..: :

Scarcely a few months had.elapsed: since the retreat
made by the two young aspirants, when Bishop Mermillod®
(at the timethe administrator.of Geneva) arrived to find that
Bishop Ravinet—for whom he had great esteem:and pro-
found affection—was: now bishop of Troyes.® Bishop Mer-
millod had:come ‘to ask.the new bishop to begin, in his
diocese; a congregation .of women living the spirit of St
Francis de Sales and whose apostolate would be the religious
instruction and Christian direction of youth: He wished-that
after a sufficient number of these women religious had been
formed, they would be sent to the diocese of Geneva. He
explained: “Being ‘the successor. of ‘St.- Francis de Sales; 1
ought to establish in my diocese thespirit of that great saint,
and for this purpose I.need a congregation which professes
that spirit. On the other hand; the law of the land prevents

me from introducing any-religious.orders already in exis- -

tence; however, | am allowed to introduce these new religious
as being a society of which I am mygelf the founder and for
which .1 am personally. responsible” Bishop: Ravinet told
Bishop Mermillod that he should ask-Mother Mary de Sales
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Chappuis, in whom he had great confidence; for her insights
on the subject, They then went to the Visitatien and explained
their project: to the. Good Mother,: who-replied :that she
believed that it was. divinely inspired. They implored:her to
accept responsibility for instructing and preparing the pro-
spective vocations who would present themselves. She prom-
ised to help them and then added: “It is already done; there
are here in Troyes, at the Home for Working Gixls, two young
women who are suitable for what you desire. I have already
prepared them. They can begin.’ _

Delighted to seg his idea commg to frmtwn, B1shop
Mermillod examined the two aspirants, and, -with the con-
curring favorable opinion. of Bishop Ravinet, he clothed
them with the religious habit. He wanted them to be called

~ the Oblate Sisters of St, Franc:ls de Sales. He assured them

that they were truly the saint’s daughiters, since on his death-
bed St. Francis de Sales had predicted that eventually there
would be in his spiritual family an 1ntermed1ary order
between the cloister and the wotld, responsible for bringing
to souls the benefits of the spmtual life; that they were des-
tined to be the auxiliaries of the’ prlesthood in'an apostolate
of doctrine and of influence, This was the sarrie idea that the
Good Mother had: “The Savior wishes me to be an apostle,
and whiat He gives me is for making apostles” Bishop Mer-
millod gave to Téonic Aviat the name of Frances de Sales,
and to Lucie Canuet that of Jeanne-Marie. Atthe ceremony’s
conclusion, he went to take his leave of Mother Mary de

' Sales. He recommended to her the young throng that was
~ goingtobe formed under her'guidance; and he begged her o

‘pray for himself and for Geneva, where hie soon hoped to
welcome the helpers whom hie had just chosen...

* The clothing with the habit bestowed a first consecratlon
on the founding of the Oblate Sisters of St. Francis de:Sales.
The Good Mother believed that it was appropriate to procure
for them the means to entet more deeply into the docttine of
St. Francis de Sales and the practice of the interior life, and so
she gave them for their directress the Sister Assistant of the
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Visitation, Sister Louise David Chéret. The choice could not
have been better; Sister Louise David joined to a.special gift
of supernatural ways. those: feligious virtues that are most
emphasized: mortification‘and obedience. Bishop-$éguin des
Hons;* who ence had the epportinity to witness an-admira-
ble act of obedience by Sister Lotiise David; told -the Good
Mother: “Yoii have the mold for making saints” The Oblate
Sisters had been founded exteriorly; bt the'spiritual founda-
tion was still to be stablished.” SR
One day in. December 1868, the' Gbod Mothet caimé o
the patlor after Holy Mass arid t6ld Father Brissoni that she had
much to iell hif: “This’ is the life ‘on earth of thé Sacred
Humanity with God His Father, ‘M Pather does nothing that
I do not do. He works, I work with Him. T am only one with
Him, and My Father 15 only one with M’ [cf. John 5:17 and
10:30). 1 feel that the Savior’s charity irges me to achieve these
goals. I see Him perfectly in this work. ...T see that He is pui-
ting into operation the respurces and the industries of His love
in order to obtain what He wishes. I se¢ Him wandering
through places not yet visited by the divine charity in order to
find there the help necessary for the souls who will enter this
way, in order to make them strong and invincible. Then those
wha-will be found faithful will completely effect the coming of
the Savior on earth” The, Goud Mother told Father Brisson
that these things were meant for the Qblate Sisters:

- Oblates of St. Francis de Sales

EXCERPTS FROM TWO INSTRUCTIONS

GIVEN BY MOTHER AVIAT IN 1872 OR

1873 TO A GROUP OF NOVICES, SEVERAL

One niist see shining in you the gentleness, the humility, the
simplicity-—in a word, the virtues indicated in the rule of
St: Francisde-Sales, o . o oon oot vt b et
© If; for example, you went to the Carmelites, and you did -
not find fasting and austérity there, you would think, “But I
am not among Carmelites” In the same way, onc must ﬁnd
héré, not the austerities of Carmel, hut lthg—'_f:hari_t_y- andthe
renunciations prescribed:by the rule of St. Francis de Sales,
That is why T ask yourto bring a great attentiveness to.bear an
everything that our Father [= Louis Brisson] will tell you. We
have him with us for the time being, but we will:not always
haye him. That s why you-must presently apply yoyrselves
well to daing everything.that he Has fol o

added, what contirual imion with'God 5. T will :
example of itifyou workwith someone.whom/ybu. love well,
and she speaks to you, you answer her. You arere1j.t:1relly‘tl_1_:ere
forher. Yowlove et conversation. Welll With the- gogd L‘O_gd;
it is‘the same thing. If you love Him, you are rhgppy‘ tosimn-
versé heart to heart with Him: If you find that you-are al'(l)n.e-,
and that the ‘good Lord is inspiring good-thoughts within

Brisson left behind a aizéable number of retreat conferences, chap-
ter instructions, and sermons, in addition to his biography of Mother
Chappuis and other writings. By contrast, Léonie Aviat Ieft relatively
little, and what survives is thanks to the Oblate Sisters writing down
her instructions and counsels. The. following selections offet a sam-
pling#* Salient in these brief texts and sayings is Aviat’ emphasis on
the Salesian practices of continual awareness.of the presence of God,
living in:the present. moment and between. the two wills of God, and
the exercise of the little virtues;as well as the distinctively Visitandine
prayer of simple remise, thatiis, entrustment intothe hands of God.*

you, you will receive themiwell-If you-do not alléws-y'outself
io be troubled; distracted i your-actions, and if you ’(.1{1' them
without'being averly hurried; thenithe good Lord. wmlL mak.e
Himself felt to your heart, You know that the'good Lord is
notfound:armong neisearid trouble... iy

. And-thus; as I-was telling you'earlier; if 4 ,.per'son"fhat
you like very much is near you, and: is*-sp_e.aking: .w'ith- you, or |
is remaining silent, you are, nevertheless, happy, 1_?01" you feel
het-near you: Well, then; with the:good Lord,&t is :*_the same
thing: if you are well-united o Him in.all of your actions,
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either He will speak o youiior He W111 make you feel His

presence,:

nothing but a conversation with God, union with Hir in all
of our sc_nons If we do_ _n_ot__do th;s, we are. not rehgious.. ,

FR()_M AN UN PUBLISHED LETTER OF
1907 OF MOTHER AIVIA{I“*B

Allow the good God to act and recewe from His, hand every-
thmg, everythmg w1thout exception, proﬁtmg ‘from “edch
exercise s0 as to car. ‘-out the Rule well In a Word be the

VITE ) HRUSEWITHIN
THE OBLATE SISTERS49

[Whether] here ar. there, an leale Stster must be a httle ball
of wax in.the hand of obedience; to have lif¢in the practice of
the Spiritual Directory: and-of the: observance, bemg ent1re1y
within the present-moment: .., -

- May the Savior give You, at: every moment, the hght
and sirength to. acty the peace that is-the happiness of an
Oblate Sister, even within, overwork, uncertamty, and d1fﬁ—
cultmoments, < ~. .o

Remain very conﬁdent and abandoned ity thus that a
little-Oblate Sister manages to-overcome her personal diffi-
- culties and respond wwell:to-the des1res of: the good Lord for
her soul. S

Everywhere, trlals make themselves felt s0 that every-
Where, through union in-prayer and in-suffering, ‘we may
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become more and more friends with the:cross, and ‘true -
-~ QOblate Sisters; accepting;fromimoment to'moment; the Wﬂl
of the good Lord as. Well ag What He permlts o s

. FROM ADOCUMENT,; ENTITLED OF .
THE TRUE MEANING OF OUR LIVES AS
. OBLATE SISTERS, WHICH WAS
LIKELY USED TO INSTRUCT SISTERS__.
INFORMATION® =

‘The life of any rehglous is supernatural but partieularly that
of an. Oblate Sister. An Oblate is not an extraotdinary crea-
ture, but she must always act su.pernatnr::tllyr An Oblate who
. does not act. supernaturally in everything is. not an. Oblate.
.. 'This supernaturallife is desired and willed. within.the charity
of God, Itis ofan extreme simplicity. It consists in looking at.
. God, fo]lowmg the Savior; and enly: acting for Him, This life - .
. must be-as our hely. Founder sa1d Very Openly frank, ver)r:
: cand1d ST N

The foundatron of the Oblate S1sters, s0. dear to Brrssons heart
was not to be the final work of the Troyes Pentecost, After cofound-
ing, with Jane Frances de:Chantal (1572-1641), the; Visitation Order
in 1610, Francis de Sales had wanted to found;a comparable congre-
gation of priests animated by the Salesian, spmt, however, he was
unable to realize this project before his death. Jane and the Visitation
Order kept alive this aspiration,. which wastaken.up by Fr. Raymond
Bonal {(1600-1653), a priest of the Diocese of Rodez, who in 1632
founded the Priests of Holy Mary, a vesy.small congregation that did
not- survive the Erench Revelution®: While, Ghappuis and Brisson
were well aware of this history,® they: also knewthat theinitiative for
{heir project of founding the Oblates had.come not from themselves,
but from the Lord, who:had revealed to- Sister Mary. de Sales.during
her novitiate at Fribourg that the congregation’s “foundation was one
of the.fruits of the inner life of-the three Persons of the Blessed
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Trinity™ On. ber arrival-in Troyes to .become superior-of the
Visitation; “she understoodthat this:was:the place that God had cho-
sen for the accomplishment of Fiis work ™ SRS

Troyes, like other dioceses throughout France, was confronted by
many problems: Jansenism and Gallicanism, widespread religious
ignorance andiindifference; prevalencéofa religion of féar (pastorale
de.da peur) and maoral rigorism that repelled the laity and depressed
practice of the faith and: reception of the sacraments, and neglect of
the pastoral care..of workers.: Troyes was  thus a- microcosma of
nineteenth-cetitury T Catholicisin, At the root of these prob-
lems was the deficient state of semindty educition. Poorly educated
and subscribing to the “Sulpician ideal” of the priest shut off from the
world, the * French dergy’ whs' ‘Gnpiepared “and’ unequipped—
intellectually; spiritaally, and pastorally—to engage the contempo-
rary issues facing the.chitrch® -~ N

A sharply different view of the priesthood “was' articulated to
Brisson—during the process of séeking ‘papal approbation for the
Oblate: Constitutions: (which' was ‘granted in 1887)% by Gardinal
Wiodzimierz Czacki (1834-88), who hatl Served 48 papal niméio to
France (1879-82): “How do we'teach the world, and attiact it to us,
to save it? We must jump in with both feet, even if it mesns getting
splashed with mud! Tiet's make'it: our responsibility to try to sanctify
and cleanse it The Oblates were to e a “new breed of priests) who
would “go-out into-the world in sedreh of thie lost sheep -and'bring
them back into the fold?* Ministering in the spirit-ef-the Doctoi of
Divine Lave and continving his work of sanctification; they were to
be the instrument th;_tﬂdugh which “the treasure of [the-Savior's} char-
ity will be Javished-on the carth-and given-in all its fullness to the
world,™ in amera when the gospel of God's lave and meércy had been
eclipsed by a religion. of feat arid moral figorism,: = -0 .

- For'more thanforty years; Brisson was schooled and steeped-in
Salesian dactrine and ‘spirititality by Meither Chappuis. Inspired to
ministeras the Doctor of Divine Love did, he was: indefatigable in
predching and teaching=by word and by dction—that God is loving,
“rich.in mercy” (Eph 2:4 NRSV), and-desirous that'all be saved-and
none be lost: Following Francis:de Sales’s -example; Brisson sought to
- attract and win hearts; which' is possible only by love-the pastorale
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de la peur had no place in‘his pastoral method a‘nd=.minist1;;}r. '-Likems?,
Brisson wanted the Oblates to:walk in the Doctor of Divine Love’s
footsteps. by being “apostles of the love of _Gocjli’-’?ﬂ_= and; 'cénsequent;%
apostles of the-Salesian spirit, He-also ;Wishedrthat--;ithose-to-.Whom he
and the Oblates ministered: would becomnte. in their own stafce 'o'f }1fe
“apostles of the love .of God,” thereby continuing thg -e\glemgehzmg
mission of the apostles and the saving work.of the: S,awor'..

When; as a recently ordained. priest, Brisson -was_ae?s‘1gned to the
Visitatiori:boarding school, Mother Chappuis wasnot-in Troyes, but
serving as:superiof of the Second-Yisitation Monaste-yy;.on .the--rqe de
Vaugirard, in Paris:(1838-44).In.1842, the young priest fmm .T?coyes
went to Patis to visit Chappuis, who immediately recognized him as
the one chosen by God te realize -thevproject:revealgd-_t()‘--her by the
Lordf From  his mature. perspective -many years  later, Brisson
recounts, in a.retreat-conference fo-his confreres in 1885, these events
and how the Oblates came to be founded.

. CONFERENCE,NO.6,
'OBLATE RETREAT OF 1885% -

Every religious order is linked to ;a-_:notiond-isj:in_c_‘tly jts own.
For sofiie orders; it is poverty; for others, zeal for the salva-
tion of souls; others-practice painful mortifications; o_.thers
devote themselves to a special ministry, sueh-as the ca_;ze-:(_Jf
the sick, What; then, is-our aim? ¥or we have:an: ain that is
distinctly our own. 1f we did not, we would have no reason
for being (raison détre). Wewould be-x_m:morefthan-a group
ofindividuals doing exactly the same things a&othersx‘io,-.and
would; as & consequence, have no special reason to ex.l'si:, nor
be-in-any way successful. It-would: be-better -to-,=goml?1ne our
forces; instead of dispersing them; and to join Wlthzothgrs to
obtain-better results.. R T
- Let’s return to. our origins, to.our creation. ‘Teaching
based in history has, above all others, animmense ;ady.antage.:
it specifies with great precision the goal'and'the means.to

attainit. - . : :
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The Good - Mother. Why -did- God-choose a: woman?®
- When does the history of our foundation begin? This foun-

- dationdates along wayback, In order to find the first thought

of it; the first inspiration;"we must go'to a little Swiss village. -

With regard to the early yearsin the life of the Good Mother,

I'will: pass.overthese in silence, for-at'that time she ‘did not.
yet understand what God was asking:of her; she‘had not -

received any positive tevelations; But why was it that God
- chose a woman to-bring'about the foutidation? And-why
wast't-a man: chosen? T know nothing about that; Let this be
“the first answer; A¢ lonig as the foundation 'was ot defini-
tively established; it-was-possible to-have doubts. But-now I

 can say to you whatJesus said to the Jéws: “If you ‘do not -
believe in the wordsilsay, believe al least because of the deeds .

- that'l-do [John 10:38] 2 Yes, you can'doubt, ourLord was say-:
ing; you can-deny the truth; and rio- doubt your heart is il -

enough to' deny the truth, In-the end, however; the deeds 1
have done will compeél you to believe. Propter opera ipsa cre-
dite, “Believe Me" because of the works themselves® [John
14:11].T am-here 'to' tell you thié same thirg: Dottiot look at
the person, look at what this person has accomplished. -
-+ The Novice'at Fribovrg:and Bishop Yenni; ‘One day, in
‘the novitiate in- Pribolurg, Sister-Mary- de-Sales Chappuis
received isome greatlightsifrom the good Gods. she already

caught a glimpse-of the foundation -of the Oblate Fathers, -

God-enabled her to see that: this foundation was‘one of the
fruits of the ‘inner life of the three Pérsons of the Blessed
Trinity, and especially of the Father iri felation to the:'Word,
These were sublime things. She reported everything ‘to her
Superior, following' vwhat ‘was:préscribed: by:the Rule. Her
Superior; a very remarkable.and-saintly-woman in her own
right;did not trust her own jidgment; she consulted Bisliop
Yenni;® who had been educated in Romeé; the soturce’of-doc-
 trine: The saintly-andledrned bishépigathered around him-

self ‘a-group.of the mest distinguished priests, who-had-all -

beeneducated'atthe German'College in Rome: These priests
spent the greater' part of their time not playing cards but
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studying, having serious conferences abeut _t;heglogical and
canonical questions, thus buttressing the learning that they
had acquired at such a good school. The Mother Superior at
Fribourg; thus had receurse to'the authority dnd learning of
this -bishop, who quickly understood and:appreciated. the
value of the nun being submitted to him for examination.-On
his ‘advice; the Superior-said to Sister Mary de-Sales: “You
must write down and submit'to. me everything that God
communicates to you’ : TS S

.. The Notebook of Fribourg. Under obedience; Sister Mary
de Sales began to write, A first piece-of writing,.now in‘my
possession, gives to the Mother Superioran-account of some
divine operations; of the part which:ithe Sister is+to play-in
thern, and:of the ensuing consequences, ‘This first notebook
provides us a complete overview of the work to be accom-
plished. God reveals:to this soul that He has; in His charity, a
particular view of salvation for the: woﬂd,.[-a‘nd] that a-great
number of graces and spiritdal favors remain in a state of
preparation by His-divine charity and are at-the ‘disposal.of
the world. She saw this very clealy, and,with even greater
clarity, she put itiinté words. The bishop, to Wh'ose examina-
tion the Mother Superior- s’ubmittfedieverything;_ studied this
question in depth.... . R T

*This, theny is the context within which-Mother Mary de

Sales came onto the scene. This is how judgment was passed
on h,e.r, on her first commumnications with God, The notebook
containing her manifestation” of -conscience speaks- of the
communications:that she receivéd from the fdiﬁne- Persons,
and particularly what God.'still_'iintends to give to the world.
This noteboak states: SRV .

- Behold,.].am being called to be an apostle and to con--
_tribute to-the work that God will establish. i order to .
. communicate His graces.and to expand the diffusion of -
- His divine charity. The:Savior will bring to'the fore mer--.
its not yet employed. The treasure of His charity will be -
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“lavished on the: earth and gwen in all its fullness to the
wotld. SRR . _ e

_ Thls is: what God told thlS novice in, Frlbourg Th1s is
what the Mother Supérior and the-bishop sccepted. No. one
said to-her:“Good Sister- this:is-all well-and :good, but be
geod enough to-let it remain there, Just limit yourself to
mental prayer: of the usual kind? She:-was not told:- “Take
another road, strike a different note” .~ . ;.

Thus, she-continued. From. time ‘to tune, the b1sh0p
came to-visit her; and hewoyld then say to the Mother Supe-
rior: “Let her say and do whatshe wishes? Often he would
sdy; “Youhave.a saint there. The good God is making use of
Eer and will continue to- do so-in. the future Letheract; help

er” .
These are; I beheve, Well authomzed eommumcaﬂons,
mry friends. ‘There is-nothing: dangerous in them,. ‘nothing
contrary. to-the teachings of:the: Church’ These revelations
are supported by doctors in'the sacréd: sciences. who are.in
direct contact with the Holy See; - E

The Good-Mother;nonetheless; did not W1sh to imme-
diately busy herselfexteriotly with this woik and.to. make use
of “the effects of the effect”” You miust understand what she
meant: by this-expression:. The “effects”. sefer to what takes
place in-the godhead .and was ‘being communicated to- the
Good Mother. Thesg: are: the contacts- (mpports) with the
three divine Persons:. that-is. the: first effect, The sccond
eﬂ'ectmresulting from: the first—is the:communication that
God makes tothe faithful called to profit from, these things.

At Troyes. The Good Mother came to: Troyes..,.On her
arrival, she understood that this was the place that God had
chosen for the accomplishiment of His wotl, that i1 Troyes
God had1aid the fitst stone, and that there the effects of the
blessed: Trlmty were to become manifest. “Here)” she'saidon
herarrival; “is the place of my abidingrest” She-experienced
this feeling very strongly. By this time,'she already had;in her
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communications - with God somethmg more: pos1t1ve and
Wlth greater‘clarity... L ol

' 'The Announcement of the Work ut Paris. I was: sent to
the Visitation: Monastery: of Troyes while the'Geod Mother
wasin Paris. A year later, in:1842, T-wentto Paris to:visit her.
She told me, “You have been chosen by the goodGod to help
me a great-deal in the work that I-have fo do. The time has
come when the good: God 'is going to start-His work. And
When it will; begm, When it was: about to begm, there wﬂl be a
s1gn

Zhe Goed Mothers Entreatles The Good Mother
refurned to T_royes, and-there she:speaks . t0 me in more
explicit terms: “I have begun,” she said, “but my mission-is
accomplished. At the-present time; I have nething -more to
say to anyone; noLhmg mote to begm The enterprlse WJH be
accomplished soon?, :

- Ican‘tell yow that 5 hes1tated a long tlme before behev—
ing all that she told me, “God will give:yowan.understanding
of this .during the celebration of Mass?” . she assured me.
During Mass, I had some :enlightenment;:after ‘Mass, she
would. ask me: “Have. you received. anything?”. 1 do ‘not
know;” L would ariswer; “thisis not-always:clear. for me.” But
she wauld 'go o, nonetheless sure as she was:of- Gods prom—
ises.. ;

Her Communimnons. If I had written dovm everythmg
that she told me,whole books ‘would 1ot have sufficed. to
record it, but:I-did not write anything: Perhaps:k was wrong,
but nothingcan:be .done about it-now: To.make reparation
for my fault,; T-must in censcience declare todaythat; through
her mediation;, God wanted:to entrust: t1s-with.a mission, I
repeat, the things that she told me were the most sublime, the

. purest kind ef'doctrine; the most precise description-of what
“took place within the:godhead: All this, 48 communicated by .
theGood Mother de Sales, s tocometo fruition toddy......

-+ The Wordsof Pope Leo XHI./Thtee yéars ago,Lrecounted - -
these thingsto eur:Hely Bather the Pape = Teo XTI Then -

+ the Pope, in deep meditation; in a recollestion thatseemedto -
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make him . oblivious. to everything, was. silent for several
momients, during which it seemed that his whole being had

been annihilated, or at least withdrawn and totally absorbed
in God; Then he said: “All that you do, you, in your:aposto-
lates, it is-the will-'of God that you should de it, and:all those
who have worked with you have personally-done what-God
wanted of them: What-you are:doing now; God wills it; and
God wants it; ot only of you, but of all those who work with
you. What is left for you.to'obtain? The-approBatien of the
Holy Roman Catholic and Apostolic Church? I, the Pope,
give it to you, and what is more, I am giving yow a mission:

Go to France! You will alse: go elsewhere Spread your works.

I love them!”

. “Be.men-of sacrlﬁce, the Pope sa1d ‘you must be re11~
glous-usque ad effusionen sanguinis, ‘even to the-shedding of
blood! And thus the Pope will be with you!...”:You:would
have to see how:the:Pope’ stature: was. rising and msmg In
trath, ¥ say, it was the good God who was speaking. ...

Faith in Qur Mission....Our-task,. then, is.all mapped

ut....I believe:that-now: there: is no-lenger room: for doubt.
In-the:sight of Gogl, I.make:this declaration: Were:l covered
with all the sins committed in-the world, I'would be less
ashamed to appear- before God atthe Last Judgment than if T
should fail to put into practice what Mother Mary de Sales
told me. Fean certainly: bring before God the stains of my life,
but the failure ta believe in these things, that 'cannot, do, We
arenot dealing here-with an impression that comes and goes;
this dominates my entire-life. Over fifty yedrs, X have had the
time to lookat things with a cool head.and from’a. d1stance
suﬂiaenﬂy removed tor allow for @ correct ]udgment .....

For a- Iong tune, anson steadfastly res1sted Mether Chappmss
entredties.abaut: feundlng the’ Oblates;. uniil the Lord appeared to
him, revealing: that: “he was no lotger the- master in-his.own house,
that he mustsurrender”® Brisson later described this apparition sev-
eral times,” but the most c(implete and-detailed account (given in the
third person)isfound in chapter 32 of his Life of the Venerable Mother
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Mary de Sales Chappuis. This event took place:ene day during Lent

1845, in the “upstairs parlor, of the Tr,oyes Visitation::mon-aster}r.-

LIFE OF: THE WNERABLE M OTHER
BIARYDE SALES. CHAPPUIS '
' CHAPTER 3268

The-Good Mother had sent for theyouny chaplam [Bmssen]

and told him in‘a kind of authoritative masner that he ought

not to'resist God ‘any lengerybut obey Him: 'She did so-by
stressing.the motives of God’s will:and the necessity-of sub- -
mitting te His supreme authority. Her words:wounded the

. young confessor;who looked upon this solemmniinjunction as
. a restraint:on his freedom. “Reverend Mother” he said to her,

“T shall never-do what you want-from:me” “But if God:is
leading you?” she said, “Well, Mother, since yougo that far, T
declare-to you that nothing will everlead me to do:it; and,

-even if-Lwere to see a dead man resurrectéd from the:dead, T

would never give in? After this remark, the/Good-Motherleft
the parler: without:saying a word, and the young confessor
found himself alone; discontented: and 1rr1tated by’ the vio-
lence that she wished to-do Rim.:- M

" He beégan to consider what he would have to do to put
an end to all these incidents, which were disturbing hispeace,
and which were méking hissexdstence bitter andntolerable.
Just as he raised-his eyes; he saw through the-grill of the par-
lor, about two meters from the grill and one meter from the
door leading to the boarders quarters: (this door is on-the

" right for anyone who is outside and lookmg into the patlor),

Our Lord Tesus Christ. Out-Lord was dressed in“a tuliic of

- wool similarin-¢olor tothe fleece 'of sheep, and He wotea- -

mantle of whiter Wwool. Te seemed: to bebetween twenty-five -
and thirty years. of -age. His beard: and: hair were chestrut -
blond, His countenance was open; but Hisglance toward the:

- young priest was rathersevere: He appeared withoutany rays -

of'glory, as He was‘at Nazareth. His features-were regularand -
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- perfectly harmonious. His heightwas notabove average,and-

in His bearing ther¢ was an expression.of simplicity and:inef-
fable dignity. He was God With'us', and God who'becaine éne
of us.

“The appatition ’ ‘lasted - soine’ time, -during ‘which: the
young priest:was'able.to carefully take irvall that He'beheld...
Nothing escaped i, andsitiwas after:this minute examina-
tion that his gaze was arrested anew by the Savior’s glance,
and he saw: in-the expression on His face and in His.gesture
what was :His wilkQur:Lord was commanding him to do
what Mother Mary-de Sales:was telling him; The Saviofr’s visit
had found the young priest'agitateds itlefhin calm; without
any pliysical emotion, in a state:of deep:recollection ‘and in
the most perfect: conscigiusigss of what he-had-séen. . ..

~The apparition-then just'disappeared;: |the young chap—
lam] didiiiot wishit to be prolonged-any longer: that was how
God wanted it. He-adored, hieloved what the Savior had just
dore;he wanted only vwhat Christwrtted: Aftér several min-
utes -of this* ‘recollected ‘adoration;-the door alongside the
infirmary opened-and‘the: Good Mothér returned.-She did
not say a-single wetd to ther young conifessor; and he said not
a word to-het: The Good ‘Motherk demeanor 1ndicated that
everythmg Was ﬁnlshed and she efféimmediately '

Of all the rellglolis Congrega ons founded a8 part of the
I the Oblate S1sters and Oblates

> G
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‘,erlgm—_a_ es’_cs, th_e leate Slsters wete the
Hirsticdlea™of the Visitatienas “anen-cloistered
congregation”® Thus, the Oblate Sistérs Were:the counterpartiof, or

" 'Obldtes of St. Frantis-de Sales. -

the complement to; the: Visitation: “althougl: 'different: from: the
Visitation by its exterior- aposfélate, [the Oblate Sisters| would; nev-
ertheless, practice the Spiritual Directory; and: approxunate a8 much
as possible the Visitandine spirit and intefiorlifel? .-~
As already:stated, the founding of-the Oblates fulfilled Pranass
unrealized désire, kept alive in the Visitation; to found a congrega-
tion of ptieststorcontinue his;pastoral.ministry. 'Ihe Oblates were not
simply“under the patronage of St. Prancis.de Sales, but also-com-
pletely under the direction of his. thought; his-doctrine; his. manner
of acting-and seeing™! The Oblate vocation wasito “do.what [Francis
de Sales] did; and..;identify as much as possible-with his person.””
To be an Oblate was:thus an experience: of lifelong, learning: from
Francis de: Sales through constant study: of his bingraphy and writ-
ings, as well as of interior conformation-to the:saint-through the
practice of the Spiritual Directory, with awiew to replicating Francis’s
messaging and pastoral method in a.world that steod in/acute-need
of these. Brisson.elaborates this essential theme.ina chapter instruc-
tion of January 25,1893, which was mtqnded to. help h1s confreres
prepare for. the Feast of St. Francis de Sales.”? .0 - -

Chapter Instmctzon of Ianum'y 25 189374

OnSunday; we will celebrate the Feast of St. Fraricis de Sales:
H is necessary that edch of us prepare carefully for this'solern-
nity, which wilk bring us very special graces. We have more
reasoti than' others to-prepare well: for this feast and these
graces, since we can'say, withott any self-aggrandizement,
that we are truly the children of St. Francis'de Sales.... "
There are several religlous congtregations for ‘which St.
Francis de Sales-is the-patron and which hive takenliis name.
They are-more -important thanwe;. ‘the‘good God blesses
- them-greatly. But S¢: Francis de-Salesis'only their-patron.
They have placed themselves-under his protection;. they
desire to enterhis spirit, but their ‘special goal:is 0ot puirs,
namely, ‘to-reproduce as completely as possible the interior
and-exteriorlife-of St: Francis de Sales: Theirs is:a patronage
rather than the real continuation of his work and of hislife. T
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cannot recall whait was that asked Father de Mayerhoffen.”

- “What -do-youw do:in; order 1o.call yourselves Oblates of St. .
- Francis de Sales? In what way de you se¢k to-imitate him?”..1 -

believe that it was theVicar General at-Annecy....“We prac-
tice the. [Spiritual} Directory-that St. Francis de: Sales prac-

- ticed,’ Father de- Mayerhoffen replied; “and we try, by means
~of it, to resemble himi in-everything” “I understand, then
replied the Vicar General; that you are: achlevmg somethmg_ :

spec1al You are-contintinghis work?:
" We have, therefore; a right to ‘very spec1al protectmn

o from St. Francis:de Sales-insofar as we are his:childfen, his .
sons. . St: Janerde Chantal testified to me ofthis.*The Good -
Mother very often gave me.assuranies of this We are the true

sons of St: Francis de-Sales:: | -
" We;therefore; more than others must prepare: ourselves

for his feast, and thie best means to'do this is by tryingto imi--
-tate himy Tn every 1m1tat10n of an‘imdge ora-portrait, two

things-are tiecessary: the featiires and-the color. The features

distinguish and delineate the shiape of thic face and the body;.

the color achieves the resemblance because it completes the
particalar and' persohial existencé the physmgnomy of the
subject. It is .necessary, my ftiends, that we reproduce our
holy, Founder from: this. doyble pomt of view., .

. St.-Frangis .de Sales tells us that St Fra.m:ls of ASSlSl
recewed the st1gmata as.a, result of contemplatmg Jesus, cru-
cified, and as a resilt of med1tat1ng upon Him. lovmgly”’
leerse, let us. contemplate St; Francis de Salés, Lef’s imitate
him, let’s work, and Jetsfaithfully practice, like him, the Spir-
itual Directory, and we shiall celebrate a beautiful feast.of
St. Prancis.de Sales: Each solemnity of the Church brings us

- special-and distinetive, graces: The gifts. of the' Holy Spirit are -

of many varied formss multiformis-Spiritus. May-the Holy
Spirit, therefore, communicate; to. us-on this feast day love
and- zeal for-euz ministry; -fidelity. to the: Directory, taking
thoughts, intentions; and affectionsfrom-it, Noteswell.that we
shall:desire absolutely nething else but that.
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The Oblate vocation is a:specification of the Christian baptismal
vocation: the Oblate follows Christ:by 1m1tat1ng PranCIS de. Sales,
Who, in the est1mat1on of h1s contemporanes Was a “true 1mage
[vraie image] of the Son of God”® Closmg the circle, Mother
Chappuis believed that “through [the: Oblates], the Savior.. will be
seen waltking agam upon the éarth?” Chappms and Brisson main-
tained that the short ‘text known as the Sp:rztual Dzrectory of St
Francis de Sales (reférenced in several texts above) ‘Wag 1ncllspensable
to the Oblates fulﬁllmg “their speelal ‘godl.. .to reproduce as com-
pletely as possible ‘the ‘terior and exfetior Tife of 'St. Francis de
Sales)® which set them’ apart from other religlous congregatrons
associated with the saint.

Composed for the Visitation Order towdrd the end of Francis's
life, “[the] Spiritital Directory represents a dlstIllation into a'biiéf and
compact form ‘the fruits of Franciss maity years of éxpetience and
wisdom in livmg the Chrlsuan life and in guiding and directing oth-
ers in that'same endeavor. Tt prov1cles ‘a privileged access to the style
and method of this great spirifial master™ Th tebuilding the Troyes
Visitation in the-aftermath of the French Revolution and persistent
Jansenist: tendencies; Chappuis had found in‘the Spirftual Directory
an extraordinarily effective resource for- restoring the authentic
Salesian spirit.tothe commumty ® Brigson later ddopted the Spiritual
Dzrectory for dse by-the Oblate Sistérs atid. Oblates, Whrch he consrd
ered as esseritial fo-their life and’ 1clent1ty :

The - Spiritual D:rectorys purpose as: emmently' pragtical: ‘to
maintain a sense of God’s s presence throtghout the clay and to‘infuse
ordlnary activities with a spirit'of prayer and communion with God:®
The core article of the Spiritual Directory; the Ditection of Intention,
exempllﬁes the wide applicability and appeal of its approach. Not
srmply one among other articles; -the-Direction-of Intention is the

“very essence” of the Spiritual Directoty; for it “is*inteiwoven with
every other article”® It “does not concern ‘any action‘in:particular”
but “providesthe attitude and approach thatone shotild bring toward
every'action, event ‘matters which-are small and seemingly insignifi-
cant;”® The ‘text of the Dlrectron of Intent1on ‘a8’ practleed by the
Oblates, here follows. T
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- The Direction: of ] Intentzon‘%

* 'Thee Oblates who Wtsh to thrive and ad ance i the way of ‘
- QurLord should, at the beglnnmg of their actions, both exte-
rior and interior, ask for His grace and offer to His divine
. goodness, all the good they Wlll do. T this Way, they will be
~ prepared to bear with peace and seremty all the painand suf~ )
| fering they will encounter_ as commg from the fatheriy hand
_ of our good. God and Sav _i‘ is- most holy intention is to |
_ have them merit by such me s in order to reward them
afterwards out of the abundance of His Iove .
They shouild not neglect this prachce in matters Whlch '
| are small, and: seemmgly insignificant, nor. even if they arek N
engaged in those thmgs which are agreeable and.in complete
conformity with. their own will and: eeds, such as.drinking, =
~ eating, restmg, reern : r_actlons By fellowing:
. the adyvice of the Apastle, ever_ythmg they.do will be done in . .
-God’s neme to please.H_ alone, [1 Cor 10 '1;:.Col 3 17] "

8 Pastoral Renewal of the Pmesthood

The foundmg of the
t1on,, as well as ar
God’s love and mercy had bee,
moral rigorism, Chappuis and,
splrltuallty and pastoral style AN
Love, The living image.of the Savios; Franc Was the standard agamst
which the new- congregatlon and: the pnesthqod were to ‘measure
themselves, .. | e
.. In his priestly. and eplscopai mlmst Vi Francls unaged the Son of
God by enfleshing “the:two favorite. and-well-beloved virtues. which
shone forth in the sacred.persan of our Lord, andwhich He singu-
larly: recommended to.u ‘Lear .Me] He:says; for-T am.gentle
and humble of heart”; 11 12914 Prancis’s appropriation.of-the
heart-of Jesus was & phen@mcnon known:in: the Chr1st1an spintual
tradition as an “exchange of hearts s Sl i

C ,blates launched a.:new _rehglous congrega—

upplanted by e,religlon of fe'mand
i plI‘Ed to, retrteve the
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Another-description of this prodessiis found in Brisson’s biogra-
phy of Chappuis: self-effacement that made space for .the: Savior to
act. In her-mystical experierices; Chappuis learned:-“what the Savior
wished to do for the world, and how He wished toemploy the Oblates
to effect this: new Redemption® Subsequertly; she: insisted, °
respond to: theit 'vocation,” the-Oblates “must-strive to efface: them-
selves.and-leave: place for:the Savior in‘themselves and in‘their min-
istries; they must Identify themselves: with ‘Him-and ‘assume His
divine inclinations?* follewing-the Paulineé injunction-to have the
mind of Jesus Chirist {cf. Phil 2:5); Rathir: than seekmg to control or
restrict:God's merey; the Oblate priestias: calledrto cooperate with
the Savior 10 bring aboutd “new ‘Redetiption,” whieréby divinelove,
mercy, and graces would be profuisely poured-out.or the world. This
was a sublisite vocation that was to be approached with thé most pro-
found humility and sense ‘of tnworthiness, which Brisson sought to
mculcate in the ﬁrst Oblates in this chapter mstructlon _: ;

Chupter Instmctmn ofDecember 19. 139491 .

Th,e pnesthood is certatnly the first. dlgn among Chns—
tians, in this sense; that the. ‘priest is:chosen by God, elected
to consecrate. the body and-blood :of Jesus Christ, to remit
sins, and to bless the people. The; bishop.tells the priest whom
he is going to erdain that he must. pay; careful-aftention, that
he must fully-understand, ‘his obligations, that he imitate the
Victitm, of.the sacrifice that:he will offer to.God: Imitamini
quad fractatis, “Imitate the mystery you célebrate”
.This-admonition by the bishop. contains all. the priests
obligations: It is essential that the priest bewell instrugted in
them, and thathe be fully aware of whatthe does when he
celebrates - Mass, when he baptizes, when' he hears, confes-
sions, when he instructs, Let hiim render 4 strict;decount.6f
himself;-and let him bring. perfect. dispositions. It is some-
thingso important, so great; thatthe entire life of aman who
wotild consecrate allhis thoughts:without: exception-and:all
his: efforts ‘to this preparation would not suffice for: it He
would never succeed in being worthy 6f the holy functiens

i6l



NINETEENTH-CENTURY SALESIAN PENTECOQST

that the priest has: te fulfill; @ne becomes- accustomed-to

everything, my friends;.if one is not careful, to celebrating:

Mass, to:hearing confessions, to. preaching; one.is less and
less impressed with everything. + ="

“+.. Two obligations rise up before s that are very great and

veryimportant; to know whatwe are doing,-and to:do it wor-
< thily-It-is‘neeessary: to know: fully, it is:necessary to. under-
stand, that we are doing sometliing holy; to imbibe it, io.

speak of it. We must-not do-as certain preachers do, who, -
when speaking of the grandeurs of the priesthood to the -
faithful or to religious (male or female) say things so beauti-
ful, so uplifting, so admirable, that they-scem to wantto have . ..
these, things.applied personally:to themgelves. The. priest is..
very great,:of course, but in his own eyes, he must be servus .

setyorum, the servant of thesservants: Yes, indeed, we are well

aware of our grandeur and the eminent dignity of our func-.

tions, but only to better recognize our personal unworthi-
ness, our incapacity; Let-us not identify the priesthood with
ourselves. Let us not take for our little person the praise that
the priesthood deserves: Let us give an account, with regard
to-the sublime state o Which'we are called; of how much We
fall short. = @ e e e

"+ ‘Some good-priests give 'beautifl sermions abbut the
above: They tell the truth; of course; but they cughit to distin-
guish a little more clearly between the thing and the man:
The thing is°a thouband times beyond all humar imagina-

tion, but the manis much below the-degree of-virtue'and

hollness that he:ought to have! He shotild recognize this and
notexalt himself too much. = 777 = o e

- Trefer here'to'a sermon preached Tast Sunday to-some
nuns; and in'd way that nonie ofus must'ever-preach about
the priesthood: The preacher made of the’priest an extraordi-
nary ideal. This ideal hagbeen realized many times; undoubt:
edly: St. Vincent de:Paul,” St. Francis-deSales. That’s fine,
they were al:the summit; but we-=are we at the summitéIf we
truly heed the injunctionmade by the bishop in the admoni:
tion in the Pontifical”® to be fully aware of what we are doing,
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and the manner in which we do ity we will only haye to 1ower
our head. The grandeut of the priesthood and its lofty dig-

. nity shows us at once the immense distance which exists

between the thing.and the person, between the sublimity of
the function and the unworthiness of the minister. - - -
. We are the successors.ofrthe seventy-two- disciples
[cf. Luke 10:1-24], Theyaided the Apostles in their ministry;
theyhad received—like the Apostles—the graces and-powers
of priestly ordination, We also have that grace of the Ap..ost.les.
and of the Disciples; it:is the same because it has not.dimin-
ished, as the Jansenists contend.® No; certainly. The disciples
had the same weaknesses as we; the same temptations, the
same-difficulties and discouragements, the same. powerlf:ss-w
ness, . we-must hold fast te-this conviction, ... T
. Doest’t St.-Francis de Sales tell:us that in the confes-
sional one must venerate the priest as-an angel of God-who

has received from Him the mandate to come to purify us?

All that is true. But:-this.does not mean, hiowever; that we are

© - really.an angel of God, alas, no! When‘-we-measure-sour.‘seh:fes‘,.
~.and. when, we then try to measure an angel of God, we see:

clearly that we do not have the same stature. In :.the'inst;uc~

tion that we give to the faithful, lets really-_\;und;e;'stand the

dignity of the priesthood, of course, but'let’sbe“ver}r f:areful
notto put.purselves forward-and appear-to say: “This is what .
Lam, I who speak to youl” - +- T e
. Imitamini-quod tractatis,; “Tmitate theimystery you cele-
brate? Imitate. our -Lord- Jesus-Christ, ‘Whom you .touch,. -

Whom:.you handle~-this: is-the ‘second obligation of the
priest, to do worthily what we do, by imitating and repreduc- -

. ing'oug Lord. We touch.and handle the Word of God; at Holy

. Mass, at Holy Communion. ‘There is a wery- greatl'.dmtanc;e :
. between Him. and us, and;, nevertheless, He submits-to our
~ orders, He:obeys- us....We:also :go- to Him. It.is only. by

- repeated:and constant.effort that wewill succeed in -imita‘ting
our.Lard. Ifour Lord came on earth, it wasnot onlyte preach
. doctrine, it was. also.to give an example..Let us also-give an
example. Tt is essential that we priests be filled with that spirit,
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When we preach; whenwe catechize; let us truly recall that
we-are the providers of the divinie Word and that it.is He
whom we must give to souls. When'we aretiulyimbued with
this thought, when we have truly mieditated on the instruc-
tion in the Pontifical, we shall then undefstand how far the
‘l;vord:thatgwe give-the faithful is from being what it:ought to
o [ T

. Letus carefully consider the distance that exists between
us and the things we do; and-our ministry—when motivated
by huinility—will be extremely. efficacious. Nothing touches
the faithfil like the humility 6f the priest. When otie is truly
little; when one: puts himselfin his place; wheri one really
understands the distance thatexists between himiself and the
sublime functions with. which :he:-i-is.’occupiséd;, ote. zich-iéves
some good: for souls; ofie gains their confidence; one. giizes
them Godoii, . wvne  e

‘ Erom:the outset, the :pastoral.renewal; of the priesthood: envi-
sioned by the founding of the Oblates wasintended:to have animpact
beyond the corigregation, specificallysa third:arder @t?prieéts'de\;oted
to Iiving and.ministering according to the fe_athihgs' of St. Francis de
Sa?es.?’f’ This independently came-aliout when the: Parisian’diacesan
priest Fr; Henri Ghaumont. (1838-96), another ‘major figure.in the
Salesian Pente¢05t,- -founded:}in;_ 1876 ’bhe=_S0:"c' ::.of the Pri-ésté 6f St,
Francis de Sales, whose purpose was t& instill-in: ",e.,di@ceéana.-;:IErgy
the spirit of Franeis:de:Sales:: Within. 4 few years; this ;group num-
F)ered inits ranks the elite of the Prench clergy: 1n:2020; it had approx-
imately one thousand members; spread.over five:continents, who are
dedicated-to the-ministry-of spiritual directionor acca‘rﬁﬁaniment.

‘ The Oblates also . spread:the Salesian . spirit ameng: diocesan
priests.The Spiritual Directory of St. Francis de Salés was, useful not
only:for internal Oblate: formations but alse for: :di=ssemihatin-g"and
popularizing -Francisy practicel spirituality- to q: wider public.- The
Spiritual Directory of St Fiancis de Sales Adapted fo the;Use-‘aﬁPriests
was published i French (1896); German (1905), and English(1906)
editions,and The Directory:or Spirituat Guide for Persons in the World
was first published ‘in 189957, Both. the Oblate and- diocesan priest
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editions of the Directory included a supplement with, ameng other
things, counsels on the manner-of celebrating the sacrament ofpen-
ance and on preaching that were excerpted from: Francié’s Advice to
Confessors-and. his famous. letter on*preaching to- André Frémyot
(1573-1641); the brother of Mother de Chantal and archbistiop of
Bourges, that is:sometimes teferred:to as the.Ireatise.on Preaching™
. Chappuis and Brisson also encouraged: the Oblates to incorpo-
rate the Spiritual Directory into theéir. preaching and various minis-
iries, Brisson -himself modeled: this approach.in his .catechetical
instruction at the @uvtes ouvricres, His teaching wag-essentially that
of the Spiritual Directory, particularly those parts.distilling Francis
de:Sales’s instructions in: the Introduction. to. the Devout Life: {1609).
This. method, is clearly observable in Brissons “teaching. om prayer,
especially the preparation of the-day; meditation, spiritual recollec-
tion and ejacitlatory prayer, and the Direction of Intention; which.is
the very.centerpiece and heart of the Spjritual Directory?’” Brisson
adapts,.or “contemporizes,” these elements,of Salesian spirituality in
a pragtical way to fit the everyday needs of the young women workers
in the often challenging social and work environments in which they
found themselves.® = o o o

3. The Sacredness of Work

French ‘Catholiciénds -patholdgical -obsession with'sin, eternal
damnation, and-the small number of the saved presented the laity
with a grim ‘picture of the-aftertife. Tts undérstanding of this life was
no less severe. Idleness was & sin; bt work-was regarded 4s.a pen-
ance; the punishment. for- original sifA0 Asghresult, most- of the
French-clergy was unsympathetic to the working class and found it
difficult fo relate to workers. Thesitiration- was exacerbated by the
fact that most priests caméfromrural Backgrounds and had amarked
preference for-agrarian seciety, coupled with.a déep suspicion of the
urban enviromment.!” e TEeTRe AT

Acutelyaware ofthe:gulf betweer the-clergy and the working class,
Chappuis and Brisson sought to Jbririg-about - a-basic’ shift in how
priestly: ministry: was ‘exercised by rtecoverinig-the- pastoral-style of
Francis dé Salés; who “received all comers with the' same.expression of
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quiet friendliness, and never turned-anyone away; whatever his sta-
tion in Jife”® Thus, the new-Salesian‘model-of the priest did not shy
away from openness to‘and interaction with all; especially the work-
ing class. In: Brisson’s words, “The thought of:the Good-Mother:was
that the Oblates; brought fhto: existence at this time, .. Have a role to
play in that great question of work and workeis. They are to exercise
a healthy ‘influence, ..and to usefully serve holy Church in these
times, we have to be in cotitact with woskers™% '
Complementing their ‘emphasis-on the priest’s approachablhty
and accessibilityito all; Chappuis and:Biisson, also followitg thelead
of Francis deSales, liad ‘2 sacramental view of the woild that-was the
foundation for their development afa sp1r1tual1ty of world that insjsts
on its sacred natiie asa part1c1patlon i Gods créative’ actmty and
presence in the world: “We'dre made in the'i image of God; who sanc-
tified-and glotified work; espec:1ally in‘creatitig the universe. We most
resemble the Creator by ourhuman activity: When the Creator wotks
in, with and through us, then wé ‘become: collaborators and’ co-
creators with God, thereby reﬂeetmg ‘God’s s presence and continued

activity in the world - Brlsson develops these themes in thlS chap-
ter instruction.

Gonferem.qe-m.zRetma_:t of 18881

‘This morning I'wish to say a word to you.about work, T have
no weighty considerations:fo-make to you on wark; I am not .
going to delve intorhistory nor Sacred Scripture for.good and
- excellent thoughts in regard to worlk. I.shall limit myself to a
- few ideas from the Gospel Sty Franms de Sales, and the Good =
‘Mother, ! .
“My Father Works untll now; an,d I work’ sald our. Lord :
]esus Christ[John. 5:17]..“My: Father works” He works-even:
until now...; He makes-light; He malces worlds, He kneads-
clay and:fashions man out of it. “And T worl®s I-am with you;
T spedk to you in-parables; T teach you:.Iido; as it seems; noth-
ing else-but evangelize' the Jewish. people, -and yet at: this
moment, [-am: one-with My Father/in-woik==in material a5 - -
wellas supernatiiral work: It-is I who operate the world.
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. We profess for work, which is specifically attributed to
God the Father, an especially.religious bent; We have learned
that what God does merits:our respect, our gratitude, When
we work, when we set our-hands to these material things that
God has created, we return praise and henor to. God, and we
cause creatures to render this homage to the Creator, in their
own secret and wonderful language. We look upeon creatures
as the property of God, we treat them with respect as holy
and divine, Work makes us sharers in the divine action; and,
consequently, in the holiness and:’ grace that emanates from
God -the .Father and- that communicates itself- not only
through the ordinary ineans of the Redemptlon, but by the
special channel of work—by contact. with, material things
that are for our use. With us, work is 4 thing of awe, of'bless-
edness. By work, we cooperate with God and with the Word.
Now cooperation in the action of God'is sanctifying. There'is
in it, we might say, something analogous: to what occurs in
the Sacraments or at-least in the Sacramentals."” Work with -
our hands is our way of horioring God the Father,

In-God, there are three Persons; three co-equal Persons:
No one of the three is inferior to- the others, God forbid that
I should belittle the-work of Redemption, without which all
‘men would be eternally miserable and reprobate. In. this.
sense; the work of Redemption infinitely surpasses the work
of Greation. If in God there is.no differéntiation; there is for
us an immense difference between these two acts. But in that
it comes from God, all work is excellent, and, St. Francis de
Sales and the' Good MotherMary de Sales desire that all that
emanates from God be received with very great réspect, with
deep gratitude and love. By steeping ourselves in this doc-
trine, it will come to pass that-0iir work of each day, whatever

- it may be-~whether manual or-intellectual—will take: on a

character so elevated, so complete in its union with God that

- we will treat all things as tioly-and sacred-and as requiring

our atténtion, our care,.and our-devotion. Andin their turn,
.these things will bring us grace, the grace.of God the Father..

. Letus make use of these material things.for.the honor of God

167



NINETEENTH-CENTURY SALESIAN PENTECOST

the Pather—cum gratiarum actione, with: thanksgiving [cf.
1 Tim4:3-4] -Tet:us usethem; and AUrH them to our service
as blessed things....;> - o :

- God’s creations: carry w1th1n them the1r 'Braces, As a
matter of practicethen; preserve a deep respéct for the mate-
rial things that obedferice and religious poverty put in your
hands. In: the use that we make of. these things, there is'a
thanksgiving -and | praise that leap towards God; and which
God hears, although: our badily ears hear them not; May-the
beating of our hiearts, and the prayer: that bursts forth from
these hearts; be itiunion with that prayer of all:creation that
we hear not. We;shall offer, then;:to: God not only the sacri+
fice of the morningand the evening, buta perpetial sacrifice,
the complete holocaust of our entire life, and all our works.

Moreover, Work not only brmgs us cioser to God but also “brmgs
us doser to-all of those who-work: It makes ug appreciate. the toil,
trials and effort that:especially marked the. workers i ai highly indus-
trialized city like. Troyes”™®. These ideas, ‘as well as the initiatives
undertaken-on behalf of workers by:Chappuis and Brisson, were part
of developing Catholic social thought about the-dignity oflabor and
of the churelis pastoral.outreachito. the: Worlung ‘class-during the
nineteenth centhry!® This process cilininated in Pope-Leo: XIIT’s
encyclical: Rerum: Novarim,: On: the Gondition: of Labor! {1891), the
first of the great encyclicals 6fmodern €atholic sodiak teaching:

One of the most dauntmg problems facmg the church in the
aftermath of the French- Revelution; especially-its policy -of de-
Christianization, was. widespread ignorance, even: ‘ameng educated
Catholics; of the most basic tenets-of faith and particularly of Sacred
Scripture,"? "The situation ‘among the-clergy was no more encourag-
ing.. The preat. majonty of setinarians lacked ‘academic aptitude,
there was‘a vast “gap between the standards expected.in the secular
schools andainiversities and. .o the seminaries? andtheose ordained
priests were deficient even: “in the academic subjects ity their.own
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professional sphere; ecclesiastical history, canon law, and ‘biblical
criticism.”*! This state of affairs was the context for the importance
and urgency that Chappuis ‘and- Brisson' gave' to fheir - distinctive
imperative; “to retrmprint the Gospel™ (réimprimer IEvangile).

Chappuisand Brissods description‘of what it meantto re1mprmt
the gospel was effectively synonymous with lectio-diving. Akin to this
ancient Christian practice; Chiappuis'and Brisson cenceived of reim-
printing the gospel as‘a highly active and dyriamic process of slow,
thoughtful tedding, in-depth knowledge and ‘understanding: (aided
by resbiureés such as Scripture commentaries), prayerful rumination,
interior assimilation and appropriation, andl adaptation td the needs
of the present-day wotld and the soiils ericountered-in ministry. The
prototype for reimprinting the gospel was Traricis de Sa.les, whose
sustained practlce of lectio divina''® madé him, in'the eyes of his con-
temporar1es “the” Gospel speaking’ {Z’Evangzle parlant] Tbecause it
Was completely 1nteg1‘ated into ki Tife** In a retreat conference in
1882, Brisson instructs his Oblate confreres in what rermprmtmg the
gospel speaﬁcally enta1ls on thelr part :

Canference no. 10, Retreat of 18’82”4 '

llre Goocl MoLher often sa1d that it. was necessary o re-
imprint . the Gospel” By this expression, my friends, she
meant that the Gospel must be given-a very broad meaning.
‘The Gospel needs tobe re- 1mpr1nted in our heart and in the
world.

In order to-re- 1mpr1nt the Gospel we rnust know it. It
is impossible to print what we do.not know: If we had lost
the Gospel:according to St:John and youwere charged with
re-imprinting it, the begmnmg would.go-all by itselfbecause
you know: it by heart. But what-aborit the rest? You must
know it, therefore, in order to re<impnint it, In.our studies,
we 'le'arrred: a few verses cach day; in that way we retained
something of the Gospel: It:is essential that you know the
Gospel, Our Rule obliges us to read the New "Testament
daily. We ate supposed:to read a chapter per day. Let’s be
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very:faithful to.this, and let’s read it with attention and care-

50 as to understand and retainit.

‘Bossuet'"® was asked which was the best; commentary .

on the Gespel. He did:not reply. “Which is.the one-you use?”
they then. asked. “A. second reading?” He then answered, “a
- third, a fourth” You also .see. haw. skillfully he Worked his

knowledge of the Gospel into his sermons.
-We must, therefore, in order to re- imprint the Gospel

read it first and read it carefully, This. should not be a:dig: .

tracted reading, not. ene that is. simplypious, but a. readmg
made with great attention, great relish, as'if [you were hearing

it from the mouth of Our Lord I—Irmself You must then strive

_ to.carefully Ppenetrate the meaning, - :
' I recommend; nevertheless, that you malce use of a few
of the more renowned commentators. A good. commentator

provides the Key. to how we shouId understand and interpret )

~ the Scriptures, In oyr courses on Sacred’ Scripture, we were

given the method of 1nterpret1ng Scrlpture in‘its literal, Spir-

itual, and accommodated serse. We must know about these
matters... ,

Nounsh yourselves w1th the Scrlptures read them
slowly, three; fous or five Verses at a time; then pause; allow
them to sink i, and ask God for underslanding of thein. You
have read the Scriptures so, many times; and it seems that
that'hds prodiced mothing; ptay; and you will be surprised at
all that you find in the words of Sacred Scripture, Those who
look for silveror gold are obliged to painfully dig-through the
earth’s crust formed by other baser metals; they hiave to leap
over tocks, they have to'sift the mud of stréams, and it is only
in this way that they find the silver-bearing lair, the flakes of
gold which are worth a. hundred trmes, 4 thousand times
mote than the trouble they-cost. .. :

- I, until now, the Gospels] have sa1d nothmg o your heart
this is because youhavenot.yet opened the mine, Make use of
prayer, and God will give:you the key; Remove the obstacles,
and ‘you will find an immense mine-full of enlightenment,
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consolations, and material- forsyour: instruetions. You: will
never say anything'to souls without-Sacred Scriptare. -+ -

~Thé Good-Motherloved the Gospels."¢ Durisig retreats,
she used to- re-read- the Gospel according to-St. John. She
found init the good God, the ight She reflected at length-on
it, and ‘shie had some very profouiid theological-intuitions.
Fr. Chevalier'” said to me several times: “What:she says, we
are unable to say; we are unable to plumb these mmatters,

" unenlightened as we are?

' Itis not sufficient to read the Gosp elsin: order 6 under:
stand them; we must also put them into: practrce “The Gospel
is the express story of the Word of God-appearing on earth

‘among humankind, It is the Gospei thus understood that we
are supposed to-make a new ‘edition of - among pe0ple, by’
' prayer, by work, by the evangehzatron of natrons, by sacr1ﬁce ’

' Re1mpr1ntmg the gospel was ofa prece with.another key attribute
of the Salesian model of the prlest dedlcatlon to-ongeing intellectual
growth and-lifélorig learning, Tn  sermon of March 4, 1898, for the
occasion of the religious professron of two novices, Brisson takes love
of learning as his theme, admomshmg his confreres that, as spiritual
sons of Francis de Sales, they were to resemble h1m in every waywm
charity, genﬂeness, and learnmg

My‘ gons, we are the sp1r1tua1 chrldren of St, Francis‘de Salés:
Children- ought to fesemble therr father....St, Francis de Sales
is‘a Doctor of the Church, and in order to' become a Doctor
of the Church, oné must have learning that'is beyond the
ordinary, that is superior to common learning....I desire that
the Oblates of St; Francis de Sales becomme learned men....I
desirethat-we become learned like St. Franeis de Sales:...You
st bélearned; not only in theology; butin all knewledge....
The Fathers of the Church say that learning draws us closer
to God, makes ds participantsin Hig eternial glory.. . Thus; all
hiiman knowledge will be a way to heaven....We will be true
Oblates when-we employ our knowledge-in: a spirit of faith,
which will show-us God through intelligence, learning, and
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insight, drawing us-to Him-through this human awareness.
Thus, we will beable:to make the good Godloved, make Him
better-known, along.with His wondreus. powers. Our labor
will then....be one with the Savior, who is our sustenance, our
aid, our travelling.companion, and, finally, our magnificent
reward when we will see Him, and when. we.will Iove Him on
the great day of blessed: etermty 18, ‘

Br1ssons exhortation ec:hoed Francrs de. Saless of 1603-5 to the
priests of his diecese: “T implore. you to apply yourselves seriously to
study, because knowledge, to a priest, is the eighth sacrament of the
hierarchy of the Church.” s Sacraments are intended to benefit the
people of God.. Knowledge s.the eighth | sacrament of the hlerarchy
of the church was not- knowledge for. knowledges sake, but for the
sake and benefit of the. pastoral"mm v, No.one modeled this prin-
ciple more clearly than Francis de Sales himself: one of the best edu-
cated and learned men of his age, " he put this educatron and learmng
completely in the service of the pastoral mrmsfsry to: buﬂd up and
accompany’ the people of God on thelr earthly prlgrrmage to heaven.

" As did Thérése of Lrs1eux (18'73 97), .Chappuls also used the

term the Way, ina manner that'bears comparison with the youngest
doctor of the church.’? Unfortunately, this part of Chappuisslegacy
was: misunderstood in -some. quagiers after her. death; and - here
Brisson aims to explain the meaning of her Way cléarly and accessi-
bly, while estabhshmg s unlmpeachable orthodoxy.

Conference no. 9, Retreat of 1 900“"2 .

In readrng the Life. of the Good Mother;** netice,: my frlends,

how wery oftenit spieaks:of “the Way”; “One is it the Way.

One must-enter the Way. 'The good: God -asks us:to sustairi

ourselvés in the ‘Way? What are:we. o understand by thls
Word ‘the Way™?. vzt

- +'This expression:lizs: struck all those who have read the

tfe of the -Good: Mother. Diverse appraisals and:different
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judgmentshave been formulated about this word. Detractors
have'seen in this a kindiof mystery which-tended to-the anni-

_ hilation:of hwman action and which led inevitably to quiet-

ism. This critique appeared -in-an article-which «did-cause
something of a stir® It was ‘successfully refuted by Fr. Fra-
gitieres, a-doctor of theology and-d proféssor at'the Major
Seminaryin Fribourg: A Jesuit:father, the Reverend Fr. Hagen,
Diréctor of the Observatory of Washington, teplied no less
successfully to these attacks.™ Yo have recently'read, in‘the
Annales Salésiennes; the work’ of Fr Hagen, who 1s very
solid and unassailable.” ‘

TIé [=Pr: Hagen) seeths to have a good understanding
of the Good Mother ‘and the method of “thé Way? He is in
contact with various Visitation’ mohasteriés in’ America. Hé-
has ‘nnderstood, digested and practrced these” thlngs We
ought to Have completé conﬁdence i what he says about the
doctrine, I shall say the same thmg abotit Fr, TPragniéres. But
I do not’know if each has completelyt understood everything
that is contained in this idea of “the Waj” Fr. Fragmeres seés
in it, above all, the charrty, goodness, and mercy of God.# Fr,
Tissot, the former superiot of the Mlssmnarres [of St. Franc1s
de Sales] of Aninecy said the same thl,ng 12 [T compared “the
Way” to devotion to the Sacred Heart. He saw in it a new
devotional food, a form of special devotion, All these inter-
pretations are good;:of course;: Heoweyer, I am going to say
that there is in “the Way” what there is in a reflecting prism,
a ray of light, Look at it diametrically. before you, it appeats

- blue. Tilt it to the right, there is a nuance of green; tilt it to the

left and-it. appears violet: Jt:changes: color-depending upon |

- the angle in which you position your eye..“The Way™isa little -
_ like that, it:seems to:me, Itis all that these worthy.and-deveut. .

authors-have said:it:is, -but it is still ‘something. more: This-

* depends: on‘the perspectwe, the: pornt of view: from whrch :

Oné sees it
" We Obiates, how'are. we: supposed to understand and

" explain—in-a-practical manner—the:Good Mother’s “Way”?
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‘We must, of course, see the charity, the. infinite mercy.of
the Saviorin if; also:new graces; intimate graces. Yes, but I
desire that we.see in.it, above all, the correspondence that
God demands by these intimate graces, Let. us consider; espe-
cially, fidelity.to-fellowing.our Lord. Ego sum. Via, “I am the
Way;" He tells us. Nemo venit ad -Patrem nisi.per me. “No one
comes. to-the-Father except. through-Me” {John .14:6]. “The
Way” is fidelity to. walking with Jesus, to reproducing Him
and to imitating Him in everything, “The Way”is loving obe- -
dience to all our obligations; it is correspondence to grace; it
is fidelity to the Directory; to the Direction of Intention, As
our Constitutions indicate, those who wish to. advance and
make progress in the Way. of ot Lord will. find that itis.also
the-most loving and faithfu], practlce possible of aur vows,of
paverty, chastity; and obedience, “Ihe ‘Way;” for.us,, is, there—
fore, the Rule. “The Way is the ensemble, thie totality, of our
life conformed to the life of our Savior.

* 'There you have “the- Way” as the Good Mother under—
stood it froni the first and ‘before all. If is thus something
clear, positive, practical. We reahze it by devotion and | by fol-
10W1ng the Sav1or, we profess for be. falthful to and love the

~ person of the Savior; we live in umon of heart and action
with Him. 'Ihat is “the Way” e '

POSTSCRIPT

Chappms d1ed on October 75 1875, andwas buried in the ceme-
tery withiin'the cloistér of the: Troyes Visitation. On July 27, 1897; she
was declared Venerable; and-her cause for beatification was intro-
duced at Rome, On May:17, 1901, her tombwas opened it the pres-
ence of a-delegate from the Vatican Congregation of Rites, a aumber
of bishops, and. other ecclesiastical dignitaries, .and her body was
found to'be incorrupt. It-was subsequently reinterred in a-vaultin the
Oratory of Jesus.the Redeemer inside the Troyes monastery:*

Brissondied inhisfamily’s home in Plancy (Frahce) onFebruary
2, 1908, and was buried.in‘his patents’ tomb. On-April 11, 1961, his
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remains were entombed.in the crypt chapel of $t. Gilles in the moth-
erhouse of the Oblate Sisters in Troyes.:His. cause. for beatification
was opened on February 11,.1938. On December 19, 2009, Pope
Benedict XVI (1927~ , r. 2005-13) declared that Brisson practiced
the theological, cardinal, and related virtues.te a heroic degree and

~declared him Venerable. Brisson was. beatified on September 22,

2012, His feast day.is. October 12.122

Aviat-died on-January'10, 1914, in Perugm (Italy) Where she
was buried. Her body was, later stransferred to, Troyes, where, on
April 11,1961, it was entombed in'the crypt apél of St. Gilles in
the motherhouse of the Oblate Sisters. On: April 9; 1957, Pope Pius
XII (1876 1939 r. 1939~ 58) hunself s: med the document intro-
ducing hericause for beatification. Qi December:1,71978, Pope 5t.
John Paul IT (1920 2005 1 1978 2005) conﬁrmed her life of heroic
virtue aiid declated her Venerable, The same. pope ‘beatified Aviat
on September 27, 1992, and canonized her on. November 25, 2001.
Her feast da}r is January 10,13 :
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1 Unless ‘othetwide find
original French texts by the authon
her advice anid Sliggestionis' fo;

- 2 'Thie ‘offiéiat date 6F 1
1871, wher Léonie Aviat
'L'he' Oblat'es i"s De'c‘:erhber 2‘1{?1’8‘ ol

3. Louis Brisson, Vz
chez M. FAumeonier deda: S N
at78<79. (hereaften Chappms Biographyf);. Manieflheresa initial :sentered the
TFribourg Wisitationibn 1811 biikaily:remained b fowmoanths;
severe bout.of homesickness. Aftennemaining al-homefarthiree pairifiil years;
she; again entered;the-momasferyy huts hesitatedat-thedoorway because: she
experiericed the:same repugnaneessheforesHoweversher brotherand sister,

Fstffering.fronvia
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who hadracconipanied her, convincedifrer todryitout forthreedays and; if she
still felt homesiclk, they:svaild tilee ber homeiagain: Herappreherisiondmihedi-
ately dissipated:asscoriasshe heard the monastery.doorboltédbehindhers . -

4. Chappuis Biography, 86-107, Also see:Alexander T. Podett; OSFS,
“Mary- de Sales Chappuls{1793-1875) Apostle:of-the Salestan, Spirit,"-Sulesia-
i 71020090 32140 nesp: 3224 {(hereafterPocetio 2009). Chap-
puisty lifeiis bestynderstood athe goptext ofithe: .geclesialdradition of female
mysties-dposties; wha“mediate, ghmpses of God's, mysterles dntended-tp expand
mankipd’s knowledge of his plan for salvation history” thus-“fulfilling a thot-
oughly prophetic-mission, for, fhe benefit of many:people” (Wolfgang Richle,
ﬂ;,e. Sc_,_c,r‘etr Wﬂhiﬂ ‘Herm;ts{‘ Rgc_luses,j_ fidd,: Spmtuaﬂ nOutswlers i Medzeval

edition, and the n llenmum edmon, prlonty s
thie Trenich text. Chappuils was absslutely convmced fhiat this mission was | “her
very raison-dEtre” and the wotk to which the Lord i led lier, and accord-
mgly “she speaks raf i Wty alll of the conﬁdence and ertainty of an Old Tes—
tﬂment prophei” {Pocetto 20019;338:39) :

5" Austin Gough, Pegvis and Rowie: The: Galhmn Church and the Ultra-
miotidne Campazgn 1848-1853 (OKford: Elirendon Press; 1986) 171 (éreaftet
Gotijgh);"Ths was" the dssessthent of theé papal ‘uclgtin - Parls, Archblshep
fater Cardiigl) Raffiele Fornari-(1788-1854; nulicio 1843550)."

“6: Pooetts 2000,327: A radical' référtininoverient within Cathilieistn
that origindtédinFlanders bitwhase trise hotiie wa FranteyJatisenistespoused
positionisiiilartoand sommetinies-idéntical with, thoseiof-Calvinism. See:Dale
K. Van Kley, Reform Catholicism and-the TnternationalSuppresstoniof the Jesuits in
Enlightenidnt Buropé (NewEaven,;CT: Yale Univéfsity Piess; 2018); 32 (here-
after Van ey Wrich 1s:1 ehner The Catholic Bulightensmeni: The Forgoiten
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History-of a Global Movement (New York: Oxford University Bress; 2016), 19~
22,-49-53, 170-73 (hereafter Lehner); John "WeO'Malley; 8], Vatican E The
Council and the Making-of the: Ultramontane Chuich (Cambridge MA Harvard
Umvers1ty Press; 2018); 32=33.
7.-Chappuis Bmgraphy‘ 1033 Var: Kley, 41 gl e

8. Tacques- Bénlgne Bossuet’s nephew dnd: na.mesake, who -was bishop
of Troyes frof 1716 to1 742 was a leadmg Tansenist; dnd-the litdiglcal bocks
that he prepared for the- diotese were permeated: by Iansemst doctrine; See
Yvon Beaudom, OMT, Father-Louts:Brisson (1817-1908); A Documented ‘Biog-
raphy, trans, several De Siles Oblates and-ed; Alexander Tt ‘Pocetto; OSES; and
Daiifel P, Wlsn1ewsk1, OSEs: (Wilmmgto ; DE: Oblates 6f St. Francis de Sales,
2008) 21n5,221 (hereafter Beaudom), ichael T(Watera, OSB “Marian Feasts
n the Rofnan, Troyes and Paris‘

{0, Chappms'
Iacques Louis- David: de
(184.9 60) were_well kno'

Gough 169 71 Beaud ; .

N ,11 Ralph G;bson, Hellﬁre and Damnatmn, in, Nmeteenth Century
France” Catholic sttorzc_al Review 74 no. 3 (l988) 383 402, at 385 (hereafter
Glbson 1988} Alsosee his A Socigl, Htstory of Lrench Cﬂtho ligism. 1789~1 914
(New York: Routledge, 1989) (h 1 fter Gibsan. 1989) Jean LOHIS Quantm, Le
rigorisme chrétien, Histoire d anisme (Paris: Cerf, 2001); andAlexander
T. Pocetto, OSI‘S “Blessed, Lums on.(1817-1908).. the daitysand the Sncral
Dimensions of: 1he New. Evangelmatmn, Salesianum. 76.(2014):.121--40,. esp.
127--28,.132. (hereaﬂ:er Bogetto2014), who gxamines.how Brisson greatly con-
tributed in his ministry to.moving away from the rehgmn__gf fear by consmtently
focysing.on the love.of Godi /oot et L

s 120 Gibson 1988, 385. _.n:-the emergence and domlnance ef ngorism in
earky.modern -French Cathalieismy . §ee- Robin: Briggs,: Cominunitiés: af-Belief
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Cultural-and Social Tensum in Eurly Modern ance (Oxferdl Clarendoit Press,
1989}, . . o i
13.. Gibson, 1989 247..

- 14, - Chappuis Bmgraphy, 254 :

15, . Louis Brisson, draft of letter of Oct@ber 14, 1867 to Fr Claude Per—
rot, OSB, in the Archives of the ©blate Generalate in:Rome; box, 30, Binsiedeln
Collection.(hereafter, Perrot letter). I thank Fr, Barry R, Strong, OSES, Superior
General of the Oblates of §t. Francis de Sales, for retrleving and scanning this
document... . . . e ‘ _

16.. anson, 2: 152 c :

17:.. For example;. the alm of the solemn celebratlon of Franciss beat1ﬁca»
tion that togk place in Annecy on April 30, 1662, was “te, set.ablaze all the
hearts.of the city’s inhabitants in the scheol of hxs mcomparable Dogtor of
Divine Love.” Barthelemy Magistri,. Cerémonzes et resjouissances fmtes enla ville
dArmessy sur la solennilé de la béatg‘icatmn et Iélémt;on ddu corps sacté dy bien-
heureyx ,an;ozs de Sales, Je 30. d avnl 1 662 (Annecy Plerre_Delachinal 1662),
21, quoted in Agnés Guiderdoni, “Exegetlcal Immersion: The Pestivities on the
Occaston of Francis de Sales’s Canonisation (1665-1667)7

S in Imaga Exegenca
Visual linages as: Exegettcal Instruments, 14001700, ed. Walter S. Melion et al,,
Intersections: Interd1sc:pl1nary Studles in Early Modern Culture 33 (Boston:
Brill, 2014), 85584, at-876. Pope Alexander s srgned the brief of Fraiicig’s
beatlﬁeatloh on December 28, 1661, with the fermal ceremoty followmg in 8t,
Peters Basilica o Ianuary 8,1662, Fraiziss des1gnat10n asthe Dactor ofDivme
Love 15 néw commonplace it papal documents see, & g Popi 5t Paul VI,
Sabaudiae gemma (Gem'of. Savoy) Aposrohc Letler Commemdmtmg the 400th
Anniversary of the Birth of St. Francis de Sales; Docior of the Chitirchi; trans. Neil
Kilty, OSFS (Hyattswlle, MD: fhstitite of Sales1an Studies, 1967, 4, 8; and Pope
St. John'Paul T1, Letter on the Fourth Centenary bf the Episcopal Ordination of St.
Pranci§ ide-Salés (NoOv, 23; 2002), 1173 (ayailable at hitpsi//wvrwvatican.va/
cotitent/johapaultii/en/lettersi 2002/ documents/hf jp-ii: let 20021209
~Francesco-salesktml), Barfier Johin Pauil refereiicéd Francis as the “Doctor of
Love’™in-a hiomily:given in Annecy; Oct: 7;.1986; diiring his apostolic pilgrini-
age to'- France:“(available -at-httpsi//www.yatican:vafeontent/john-paul-ii/fr/
liomilies/1986/documents/hf ]p-11 hom 19861007: annency -francia:html
acceseed May3, 2016). :
© 18 Francis.de Sales, Avemssements aux Confesseurs (1603 or: 1604) in
CEuVre.s de saint Franiois de-Sales, Bdition compléte; 27:vols: (Anneey i Nrerat
et al;; 1892-1964), 23127997, at 284 (hereafter. Annecy edition).
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419, Francis de Sales, Treatise.on: the liove: of God, iny Saint. Francois; de
Sales, (Huvres, ed. André Ravier - Roger. Devos, Biblipthéque de la Pléinde
(Paris: Gallimard, 1969), 433 (boak 2, ch. 8) (hereafter Ewvres): Praznicis’s teach-
ing stood in stark contrast fo-that of rigorist proto<Jansefiist; militint Catholic
pl_'eac'hers of the Wars of Religion (15621629, as well as later purveyors of a
religion.of fear; This contrast wasisalient; ‘e, diiring Pranciss 1602 visit to
Paris: “His sertnons captivated [fiis listeners] by-their diréct and siniple pro-
nouncernents about God's tove for nan: Tif elogant Frereh,-[He] Woaldexhort
his listeners to recall the sufferings of Christ, His compassion for the unfortu-
nate, and the beauty of the love of God for those whom He'his ¢ieated. This
seened like ‘poetry o the Parleians, who for decades had heard nothmg but
mvective and he"llﬁr‘ > COrest Ra

(St Andrews, UK: Centre for French H ory and Culture of 1he Unwermty of
St Andrews, 2018) ’ ;

runce @ }'orgwene.ss m Amemca [New York Oxford Umvemty Press, 2018 128)
Thls fell well short of the Saleelan- pnncxple of alI through love, nothmg through
fear see Prancis de Sales, letter. ctober 14, 1604, to Madame de Chantal, in
Annecy edition; 12 352 =70, at 359.In fact, the Reciemptorlst,s had tbe reputation
of being:the leading specialists, in, hellfire preaching?” sometimes . even, being
described as “Redempt-terrorists”, (Gibson 1988, 387), ithas recently. been noted
that after Liguoris death, “the Redemptorists somewhat, d1storted the heritage. of
their founder..., and, they alsoforgot-much.of hissmessage’ (Lehner, 173). Also
see Wendy M. Wiight, “The Dostor of Divine Loveiand Fear of the Lord)” in Say-
ing Fearin Christian szr;tuahty, ed. Ann'W. Astell (Notre Dame, IN: Notte Dame
University-Rress, 2020);-182-:208, Chapplus and Brissan-welcomed ifitroduction
of Lighiorfsmoral theology toithe seminary.of Troyes: Sée Beaudoin; 25, 252, 334;
Wendy M. Wright; Heart. Speaks.fo. Heart: The-Salesian Tradition; Teaditions of
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Christian: SpiritualitySeries-(Maryknoll; N-Y::Orbis Books; 2004), 144: (hereafcer
Wright 2004); Pocetto 2009, 33738, T : ot :

21. Beandoin, 3-4 (quote at 4}, B :

22. Jean-Emil Fonteneau, archbishop of Albl, letter of }anuary 6, 1887, to
Brisson; printed in the 1891 edition of Brissorls Life of the. Veneruble Mother
Mary de Sales Chappuis, vi-vil. The text of this letter ig also in Beaudoin, 252~
53, with quote at 252, ¥ :

-~ 23 ‘Beaudoin, 334. s :

-24.. A'priestofthédiocese of Nimes; dAlzon was-the founder of the male
religious-order; the Augustinians of the Assumption (the Assuniptionists): He
originated the.idea of the Association of §t. Brancis de-8aleg:as mmeans 0 assist
by prayer and‘alms those who defended the faith agdinst Protestantism, which
was firmly rooted in some regions in southern and western Frarice, though
practically nonexistent in the Depattifient of-the Aube: The: Association
received papal approval in 1855.and by 1859 it was.established-in.seventy-two
dioceses in. France, Belgitim; Ttaly, Spain, and Canadad, See Beaudoin, 39-42,

/. 250 De Ségiir-served as the dynamic president ofithe: Association-of St.
Francis:.de-Salés:fromy: 1857 1o 1881, working ‘incessantly for-its growth. and
development. Religiously indifferent irihis youth; de:Ségur expericénced a con-
version-during-a retréat using the meditations in‘the fntréduction to the Devout
Iife.as-a guide. During his studies for the priesthood atthe Seminary of Saini-
Sulpice in Paris, he found the waemth-and accessibilify of Salesian. spirituality
as'a balantefothe austereabnegation of the French'School. Ordained:in 1847,
he dedicatéd himselfto the evangelization ofthe people-of Paris; especially chil-
dren, the poor, and imprisoned soldiers. Five years after ovdination, he was
appointed 4y auditor of the Roman Rota; but blindness: forced lin to resign in
1856 and retiirn to hisnative Paris; with the honoraryrank of archbishep. Inhils
work-with: the Associationof St Francis-de Sales; de Séglir wds:often in.contact
with GChappuis#nd Brisson; whom he regarded-as preeminent‘aimong the dioc-
esan direétors of the* Association, singling out-the:intelligenee and‘ingenious
eal™withiwhich-Brisson carried out this ministry (Beaudoin, 41; Pocetto 2014,
126). See Marthe de Hédouville; Monseigneur de Ségur: Sa vie-sonaetion 1820~
1881 (Parls Nouvelles Editions Latmee, 1957}, Beaudom, 39-40; Wr1ght 2004,
129-33.. R P
26 Mermﬂlod served as amnhar}r blshop/vman apostohc (1864 83} and
later bishop of Lausanne and Geneva (1883-91). e was elevated to-cardinal in
1890; Besides béing:a major:figure i the Salesian-Peritecost; Mermillod:-played
an important rolein the development.of Catholic'social teaching that setved as
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the foundation:for Pope:Léo XIH's encychcal Rerum Nouamm, On'the Condi-
tion of Labor (1891). -

27. Pocetio 2014, 123, Cn
28. Beaudoin, 39;: Poce'“*oﬁ2014 124,

- 29. -Pocetto 2014,.124, .

" .30, Beaudoin, 3944,

31. Pocefto 2014; 124-25,

32. See, eg., “Troyes” in. The Grove Encyclopedia of Northem Renais-
sance Art, ed. Gordeon .Campbell 3 vols, (New York:-Oxford. Umversny Press,
2009), 3:41718, ; ! i

33.. Colin Heywood “Learmng Democracy in- France Popular Pol1t1cs
in Treyes, ¢1830-19007 The Fistorical Ivurml 47, 1n0; 4(2004) 92139, at 924,

<34, Beaudoin; 44-45. .

35. . Beaudoin, 45-46;: Pocetto 2014 135

36. Beaudoin; 40-49 Pocetto: 2014; 126—29

37. Marie-Aimée d'Esmauges, o Forget: Myself Entarely Mather Frances
de Sales, 1844-1. 914 ‘trans, Oblate Sisters-af St, Franeis de-Sales (Childs, MD:
Oblate Sisters of §t. Francis de: Sales, 1991}, 19-30 {hereaften d’Esmauges)

38. -Chappuis. Biography, 395-402, :

-39,"8t; Robert.Bellarmine . (1542 1621) was ‘one of the most renowned
and prolific Jestit theoleglans of the early modern era; Aftera distinguished
career‘as-a-teacher and then fector.of the Roman College, Bellarmifie served as
papal theologian and was'later-elevitéd to. cardinal in-1599, in-which capacity
he'was.a membier pf geveral. key curial ccngregatmns For 8- brief txme, hewas
also archbistiop of Capiia (1602-5);

40. Dleriis-Simon- de Marquemont {1572 1626) Wag- archbmhop of Lyon
{1612-26), being elevated:toicardinalin Jantary-1626. :

~4l. Lonis-dela Riviere (1593-1670)wrotd one of the first biographles of
§t. Prancis-de Sdles: La vie de-Llllusirissime et Reverendissime Frangois de Sales
{Lyon, :1624), with-sabsequent editiond in 1625; 1626, 1627;:and1631. A Fran-
ciscan Minim, de:1a Rividre had preached the Lenlen Sermons: in Annecy in
1616 and knew: Francis well: - R v

[N

42.-:0n Mermillod, see n: 26 above.. S ‘
43. Emmanuel-Jules Ravinet:(1801- 81), a pmest of the Archdmcese cf

Patis; was ordained s bishop of Troyes in: 1861, servmg nithat; capamty until
his retirementin-1875. . B T R T

44,2 Séguin des: Hons Was: ordained blshop of? Tmyes in: 1826 and Served
in that capacity until his-death-seventeen yearsdater-Alsoseeni10-abave.
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45, All. Aviat -texts that follow-were translated by Sr. Andrey Frances
Moran, OSFS, whose generous.collaboration is gratefully acknowledged

- 46 Welght 2004, 60,159,

47. Résumié des: Noviciats faits:par N. TH Mére P‘mnpotse dc Sales Aviat
aux premiéres novices de Ulnstitut et rédigés denidimoire pur Pune-delles (Perugla,

1966
e anlri’lzeserve)d in the archives of the Motherhouse of the Oblate Slsters in
Tmyes@ The boaklet is ent1t1ed CoIIec:tzon of 'Ihaughts men fmm the Letters
of Our.Vengrable Mothet Frances de-Sales Aviat -+

50. The origirial, preserved.in.the archives of the Motherhouse of the
Oblate Sisters:in:Troyes, i carefully formatted, written:ifi clear handwriting,
and hasa decorative border: The words are Mothier Aviat’s:

adoin, 93.

?; SB:: Brisson's “Notes to Show 'Ihat the Institute of ihe [Oblates of St.
Francis de Sales Is Not-a New Idea)” in the archives of the: Congregatmn of Bish-
ops and Regulars in Rome (Beaudoin, 123n5).

53, -Brisson, 4:124. .

54. Brissom, 4:127. .

55, ‘Gibson 1989, 80-87, 98-99; Gough, 1-21.

56, -.Sales1an!0b1ate Chronolugy, 272..

57.- Brisson, 3:16, :

58. Gibson 1989, 98-99; Pocetto 2014, 140.

59. Brisson,4:126. . o

60, Réstimé des Retraites Préchées aux:jeunes Ouvriem des G‘Euvres des
O,blatee de Saint Frangeis de'Sales & Troyes de 1870 41901 par-leur Fomf,ateur Le
Vénéré Pére Louts Brisson (Perugia: Imprimerie G, Squartinini, 1927); 118, cited
by Pocetto: 2014; 132n37. -As Pocetto irpportantly:peints out, .the w‘or_d c:rpostle
had special significance for Biissonzit was closely associated y?»m:h-.B.elsso;ns con-
ceptionofthe church, as well as-Mother-Chappuis; whasezmlssmn-was to .be an
apostle of the Salesian spirit.{see Pocatto 2,0Q9):.;I-Ie-,;laeheved-;ﬂ}at ,tfee Oblete_s
continued the evangelizing mission.of the-apostles and of Chirist hiroself -end
thus-extended the Saviorsloveto all thase whom they were called to evangel.xze.

- 61. Pagetto 2014, 130-32; 136: Brisson made this point inhis-catechism
classes for'the girls workinig:in thie factories in Troyes by explaining ‘that by our
fundamental purpose of beingéreatedito know, love, and-sarve God, we are -alse

called to:make him known, loved; and served by others, pa,rticalali}yiinz ongs
own family;Those. who do so, he calls ‘apestles of the love of God™ (Pocetto
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2014, 132): Likewise, Biisson understood-teception. of: the ‘Fucharist as “not
intended merely-for one's own personal devotion but:[it] rmist make us mare
aware of others and their needs. It makes us ‘become more charitable,gener-
ous...; makes usssee God in: othiers?, [ Thus;|, we ‘must take ‘God wherever we
g0 a5 “apestles of the love of God” (Pocetto 2014, 136).: -

62. Brisson, 4:129.

- .63, Brisson;4:123-33. - : :

64, “Male anxiety” about the foundatmnal role that women. sonetimes
have in 2 male religicus erder-or eongregation is well docuniented: see, e.g.
Christopher C. Wilson, “Mascultnity Restored: The Visual Shaping of 5t. John
of thie Crass" Archive for Reformation History 98;mo. 1 {2007):.134~66.

+65. Pierre-Tobie Yenni (1774-1845) was bishop of the Diocese of Las-
sanne and Geneva (1815-45), with residence at Fribourg. -

66. Chappuis Bmgraphy, 260.

67. ‘Beaudoin; 3435

".68:Chappuis B liographyg 2EG-L

69. -Chappuis Biography; 396.

70,. Chappuis Biography, 395,

71. Brisson, 1:120, . "

72. Brisson, 1:120. DNt R R

.73, In the pre»Nahcan I Iiturglca], calendar, the Fﬁast c»f St Francis. de
-Sales was assigned to ]anuary 29 in.: the current caleridar, it is- celebrated on
January 24. Gl =3 v

74. Brisson, 3:10-14, : :

- 75 Auguste-Matie de Mayerhofﬁ,n, O8FS: (1856 1918), wash chaplaln to
the Second Monastery of the Visitation:inPais and m1mste1 ad to: Bmsson af the
hour of his dedth. See Beandoiiy 301, - . ts o - w

76+ Duting a-visit todinéey in. Apml’ 1869 anson h"ld A appantmn of
St. Jane:de Chantal in:the cliapeliof theVisitation Monastery, The sainf commu®
nicated, among: other-things, how- pleased: she was by the: founding: of the
Oblates-since that had been the ardentidesire of hier life: See Beaudoiny 34344

77, See (Buvres, 65759 (Treatise on the Love:of God, book:6; ch: 18);

78. -8t \Prancis:de Sales: A Testimony by:8t: Chantal, hewly: edited:in
translation with andntroduction by Elisabeth Stopp-(Hyattsville, MD: Institute
‘of Salesian Studies,; 1967); 96 (hereaftersd Testithony by St-Chantal); Fer farther
testimony: on this-topic; see “Letter:of Tecemberi 1623 from: Jane Prances:de
Chantal to Dom Jean de-Saint+Frangoisin A Testimony-by St-Chintal; 165-72,
esp: 172 ; and Vineent de: Paul; “Deposttion at the Process.of Béatification of
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Francis da-Sales (April-17, 1628)7 in: Saint Vincent de Paul, Correspondance,
Genferences, Documents, ed. and trans, Mazie Poale, DC, et al., 14 vols. (Hyde
Parlc, N¥: New. Gity Press, 1985-2014) 13a; 9} (Article 38). . A

79; Chappuis Biography, 445. Brisson. frequently attests te this convic-
tion of Chappuis: see, e;g.,- Brisson; 1 19,.58,192, 254,239, 330;3:96,.220, 352,
421, 490, 531; 4163, . o A L

- 80. -Brisson, 3:10, . : : ' ; :

81. .Anthony R. Ceresko, OSFS, “St Fra.ncis de Saless Spim‘ual Directory
for Y Ngw Gentury: Re-Interpreting the Tirection of Intention” in his §t. Fran-
cis.de Sales.and the Bible.(Bangalore:SFS:Publications, 2005);110-27::a4.111=12
(originally published-in Ihdian Jauma of Sparttuality T4 [2001} 377—91) (here-
after Ceresko). : _ : :

.82, Wright 2004, 140-41; POCf:‘ttO 2009 328 3L, ; -

.83, Like the Infreduction to the Devout Life; the' Spmmal Dn‘ectm W, stood
at the head of a substantial body-of early-modern French.devotional manuals
and. catechismsthat aimed to teach; their readetshowsto organize each:hour of
the day so.as to beriefit fromthe God-given oppertunity to gain eterndl beati-
tade, See-Mette Birkedal Broun,, “Time Welk Spent:-Scheduling Frivate Devo-
tion 4n.Farly Modern Prance? in-Managing. Tithe:-Titerature and Devotion.in
Early Modern France, eé. Richard Maber #nd Joenna Barker, Medieval and
Barly Modern French Studies 15 (New York: Petet Lang; 2017); 35-68,

-84, -Alexander T. Pocetts; OSES; “"The Spiritual-Directory in the Ameri-
can, Oblate Tradition,” 7,-wnpublished paper. svailable online at https:tiwww
desalesiedu/docs/defanlt-source/salesian-center-does/salesian- «fr. pocetto/
spir-direct.pdfesforsn=2d632761_2. S

85, GereskoyL1de o o o n 0 e

86, “The Spirituat Directory,-in . The: Gonstitutions; the General Statues,
and the Spiritual D:rectory of the Qblates of Saint: anc;s de Sales, 191-22%-at -

19293,

- 87: (Buyres, 142, (Iﬁtroduetzon to thﬁ DevoutLer, part3 ch 8)

88, Wright 2004, 33, 41; Joseph E-Chorpenning, OSES, “Lectio: djvina
and Francis:de Saless Picturing of the Tnferconnection of Human and Divine
Hearts?.in Tmago Bxegetica: Visual Images:as- Bxegetioal Instruments, 1400~
1700, ed. Walter- S. Melion et al,, Intersections: Interdisciplinary Studies- in
EarlyModern Gulture 33 (Boston: Brill, 2.14) 449 77, esp, 459,462,

88, CGhappuisBiegriphy; 444, B

90. Chappuis Biography, 445."

91. Brisson, 3:140-43.
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- 92. - Brisson's:linking.of Francis: de Sales and Vitcent de- Paul €1581-
1660) is nct accidental sihcethe Dottor 6f Divine Love hadiserved ag ‘aspiritual
and priestly mentor to the Apostle of Chagity: seé;e.p.José Maria Romn, CM;
St. Vincent: de Pauls A Biography, trans,” 8r. Joyce Howard; DIC (London:
Meliseixde;-'1999'),-.‘149—.56.‘Du'r-i'ng his 1618-1%:s0journin- Papis, Frarcis de
Sales was invited to give a series of conferences for priests; which were. the
inspiration. for Vincent de Paul’s later “Tuesday Confererices™ that played an
importantrole in the renevral of the clérgy: ee B.2], Lajeunie, OPy Saint Francis
deSales; The Man,: the: Thinken, His:Finflitence; trans. Rery O Sullivan; OSFS, 2
vols. (Bangalore: SPS Publications; 1986-87);:2:417:18; Avideé Ravier, 85, Fran-
cis de Sales; Sage &-Shinf; trans. JasepheD. Bowler; OSFS (San Franciscos lgna-
tius Press, 1988), 227 (hereafter Ravier), For his part, Vincent sought:to.create
a-new type of priest, as would:Chidppuisiand Brissed in.their eras “When Vin-
cent} began to give the much-needed missionsito the poor country people he
madeaidiscovery:.. which revealed to'Hin that there'was urgentneed for a hew

type of priest. This:new:iypelof priest siust notbe content simply to-contem-
plate Christ: the. Eternal Priest: oifering Himself to-the Fathet,-but rather. one
who catries the-living-Christ inti +the marketplace: 6f the neglected people,
especiallythe poor and'the -destitute’ (James Cahalan, -“St. Vincent znd ‘the
Priesthood” Colloguey Jourial bfthe: Irrsh Province of the Congregatwn af the
Mission 7'[Spring 1983]3:51-58, 4t 5% s

93 The Rofman-Pantifical is the epmcepal rltual ctmtaming the rités (for-
mularies-and rubrics) for-sadraments: dand-sacrameittals celebraied by aibishop,
especially the censecration ofithis: holy oils and the sacraments of conﬁrmatlon
and holy orders. : :

94. 'The Jansenists. held. that the early church wals'thar model off perfec-
tion, which.was gradually-eroded:by what they- con31dered the usurpmg and
ever more domineering papacy, See Van Kiley, 26-27. - s

95. {Euvres, 39 (Intmductzon tothe Devout sze, part 1, ch. 4) However,
Francis de Sales ¢atitions onfessers that they’ are’ ot angels (Annecyr edition,
23 282) Ui i i i, :
" 98, Perrotletter SRR : g P
--97, Pocetto, “The Spmtual Dzreotary in the Amertcan Oblate Trad1tion g
34 :
98. St Eranc;s de Sales, On the Preacher and Preav:hmg, trans; w1th an
introduction and netes by John K. Ryan (ChicagorHenty Regnery Company,
1964; rept, Stella Niagara, NY: DeSales Resource:Center, 2020) #

99. Pocetlo 2014, 138, ; -
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Notes

100. Pocetto 2014, 129,.1:35;-138..
- 101, Gibson 1989,:23.

102, - Gibson 1989, 221.

103, . A Testimony by St. Chantal, 138 (Artmle 46)
.104.. Brisson, 5:268, " .
7105, - ;Pocetto. 2009, 333, s
106, Brisson, 5:106-7. ‘This. text has been translated by, Alexander T.
Pocetto, OSFS, who suggestedit asa particularly aptexample:of Brissor’s theol-
ogy."splruuahty of werk, for which the author-is deeply grateful.. ﬁ
. 107. “Holy Mother Church has, moreover, instituted: sacramentals r1‘hes;:
are sacted signs which bear o resemblance to.the. sacraments. They signify
effects,. parttcularly ofa spirltual nature, which are obtained. through {he-inter-
cession of the Chureh. By them men are dispesed torreceive the chief effectof
the sacraments, and various occasions in life are retdered holy’ (Catechtsm o
the Cathollc:Church,:2nd ed., no: 1667);

108, .Pogetta 2009, 333, ‘ :

109. - Fdced with a changed economic reality, the churchs approach to the
new cireumstances was twofold: direct assistance and the formulation of ethical
nerms..As Matthew E. Bunson has indicated; “Divect assistance was: provided
through hospitals and schomls, a8 epitomized in; Italy by St ']ohn Bosco'and the
Paul ’Ihere were. as Well the efforts of Chrlsttan 1ndustr1ahsts, such as, Leon
Harmel in France, who lived with his.own employees: Bishaps: around the
world provided leadership, including Bishop (Cardinal from 1890) Mermillod
of Geneva and Lausanne, Cardinal Manming «pf Westminster, Cardinal Gibbons
of Baltimore, Bishop-Ireland of Minneapalis, . and. C'lrdmal Moran. of Sydney”
(‘Dape -of-the Worker;" Dec. 1, 2007;at httpsi//www.catholic,com/magazine/
print-edition/pope-of- the-worlcer [retrieved September 28, 2018]),.In-tandem
with these.efforts; an original body:of Gatholic: teaching was: developed that
sought to.understand the new sacial problemsand to t'prmqlatc sel_uhgn_s_ based
on the gospel, “In Prance, Villeneuve de Bargemont-wrote.an 1834 treatise.on
political and Christian life, while, in: Germany, Bishop Wilhelm F;von Ketteler
of Mainz helped: launch a-Cathelic- social movement that expandad swittly
across Furope after. 1870. [Pope] ‘Teo [X1M] later calléd von Ketteler ‘our:great
predecessor from-whom I biave learned?, .. Binally; the Fribourg Union,founded
in 1884 .and headed by Mermillod, brought. together varions- leaders in-the

nascent: Cathohc sogialimovernent” (Bunsoil). o : o
110. Gibson 1989, 161; Pocetto 2014,-127.
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111, Gough, 1. Also see Gibson 1989,'80-87. L

112, Wright 2004, 182015; Chorpenning, 456-59..In the' pest_Vatman I
era, there has been a burgeening literature. on lectio -divina, attesting-to- the
growing interest in and popularity-of this slow, meditative approach to the
sacred text. One of the most influential coniemporafy“-p‘rémotefs and practi-
tioners of lectio divina—the Jesuit biblical scholar- €aidinil Carlo- Maria
Martini~looked fo:Francis de-Sales-as a.guidé for this prayerful approach to
Seripture: See Carlo: Maria' Martink; 8], The Gospel Way. of Mary: A- Journey of
Trust and Surrender; trams: Marshe. Da:gle Willimnson (Fredenck, MD: The
Word Among UsPeess, 2041, 31-35:

313, - Tererce MoGoldrick; " The: Lmng Word Francisde Saies, A Human—
ist Biblical Theologian of the Renalssance? in Love Is:the Perfection:of the: Mind:
Salesian Studios Presented:to Alexarider T, Pocetss; OSFS, on the Océ&&ibn of His

. 90th Birthday, ed. Joseph T Cherpenning; (O8ES; Thomas F. Dailey; (SFS;and
Danie] P, Wisniewski, OSFS (Center. Valley: PA: Salestar Center. for-Faithiand
Culture, 2017), 83-101, at 92, The: description of Frangis. ds the “the gospel
speaking?is found in “Dépositionde inCEHt‘aufproc'és}‘de-,béatiﬁc}ifion de
saint Frangois de¢ Sales; version frangaise; 16287 1nJohn Rybolt, CM;:Salut Vin-
centde. Paul /*Cotresponience, Conferesices, Documents, Unpublished. Docti-
mients, Part 1 (2020), 17487 at 178 (httpsi/fvia lbrary.depautedu/coste: en/3,

- accessed:May: 14, 2020)."The word parlant carvalso be' translated ds “revealing”
(as-if, he revealed the: gospel);ids wellas. “tpealing? or aven. “eloquent I am
grateful 10D Suzanne Taeysli: for thm«observatmn : - :

“114.x Brisson, 4:209-41, : ' Tt :

~115. . Ficques-Bénigne Bésstet (1627~1704), a Flench bwhop and theolo-
gian,.is’ renowned as éne of the most brilliant: preachersiofiall: tifiie; He-was
instructed inpreaching by St Vineent:de Paul, spegificallivhis “Little Method?
which-in tuiin was influenced iby: St, Firancis: de:Sales’ theory and: practice of
preaching; See Bdward:R: Udovie; GM, “O the: Eminent: Dignity of the Poor
in the Chuireh's A Sermion: liy: Tacques Bénigne: Basauei‘” Vmcentmn Herimge

Journal:13/1:{1992): 3758, esp. 43; : i ‘

{116, -Chappuis's Bible Wwas-a two-veliine foho edmon, 111ustraied with
engravings by Gustave Doré,(1832-83); the inoit popular French designer of
wood-engraved-boolc illustration off the inid-tiineteénthy century, Today. this

Bible rests.on the tabla beside the: Good Mothier's deathbed:in her room i the

Troyes Visitation Monasteryi:whicli has béen Preserved intact. Tora photo.of

this room, see JC8S {lnternational Camnussmn for- Salesmn Stuches) Newsletter

21 (March 2008): 6, fig. 9. SRR RIS :
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117. T, Cyrille.Chevalier (1801-61);4 priest.of the Diocese of Troyes and
professor of moral-thedlogy at the diocesan sermninary; wasthe teacherandlong-
time friend of Brisson. Chevalier frequen‘tly vmted the Troyes V1sxtatiﬂn Mon-
astery to conferwith Chappms T :

118 Brlsson, 7:245-50.

' 119 Annecy ed1tion, 23 303, ‘

120, On his arrnml fn Paris in 1618 Franc1s de Sales was hailed as
greatest theologmn of [h1s] time (Rav1er, 222) When his masterwork, Treatise
ot the Love of God, was, pubhshed (1616), the Sorbonne and the ]’esults ;ieclared
that this work placed Francis de Sales among the ranksafthe four greaty doctors
of the Western. Church—Augustine {354-430), Jerome (ca. 345—420) ‘Ambrose
(¢8,.339-97), and:Gregory the Great {ga. 540 §04). See M Hamon,. Vie de Safnt
Francois de Sales, 6th ed,, 2 vols. (Parls—Lyon L1bra1r1e ]acques Lecoffre; 1875),
121 Bor-an introduction’ to Thévdses’ I_1ttle Way, see Efnest Larkin,
OCarm, “The Tittle Way of St: Therése of Llsleux” Rev:ew fmf Relzgwus 59 1o
5 (2000): 507-17.

122, Br1sson, 6: 315 16, .

123. Br1ssons Lgfe of the Venerable Mofher' Tars de Sales Chappms was
first pubhshed in 1886, A second edmon appeared in189L.,

24, Here Br1sson hkely has in. mmd the artlcle Une nouvelle école de
spmtuaht * by the Jesuit Henri’ Watrigant SJ, pubhshed in Etudgs publtees par
les Pires de lg. Cormpagnie de Jésus 79 {June 5,. 1899): 614+ 32.- Sybsequently,
Wattigant expanded his article into a-book, entitled Dewux. methodes e spirjtu-
alité: Btude critique [Two miethods of sp1rxtua,11ty & cmtmal study] (Lﬂle-Parls
Desclée de Brouwer, 1900).

125. Johann Georg Hagen (1847-1930) was an Austrlan ]esuit prlest and
astronomer, In.1880, he 1mngrated to the United States, evmtua!ly becoming
a naturalfsed citizen. Tn ‘1888, Hagen Whas. appomted director of the: Georgetown
University Obseriatory; where! e'ipubllshed a. fumbet’ of: 1mp0rtant articles

and booksin tfiefields of astronotiy andptathematics. Tn 1906; Popé. $t. Pius X
(1835-1914, 1. 1903-= 14) appointed him as the fikst Jedpit dirgctor of the Vatican
Observatory, in which position he. served- until his death in 1930. Hagen was
also the spmtual chrector of Ma;:ia Elizabeth Hesselblad (187 B~ 1957) who was

crater I—Iagen, 55 km in diameter, on the: far side of the modh; is named for hlm
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126. The. Annales Salésiennesiisa periedical founded by: Brisson in 1888,
It is corrently published under the e.uspie.e,s._gf the Association Re_chei:ches‘et
Ttudes Salésiennes (RES). ‘

. 127, Fr. Joseph Fragnleress assessment took the form mf @ Sermor,
preached in the church of the. monastely of the Visitation in. Fribourg on
Noverber 19, 1897, during the triduum celebratmg the Lntroductmn of the
Good Mother’s cause for beatification, and published i in 1898 as a brochure by
the Annales Salésiennes. Wa___ gant’s 1899. art1c1e was a reaction to the sermon
by I'ragniéres, who had'Tet shp his- praise of “the Way” remarks “critical of
St. Ignatis of Loyolas Spirit ercises, drawlng Watrlgant’s ire. For an
accotnt and critical analysls'of the Bontrovéisy, see Roger Baldueelli; OSES, “The
Cause-of the Beatificatior-of the Venerable Mother Mary de Sales- Chigpputs,
trans, Alexander T Pocetto, O5HS ‘(Romei Internatmnal‘ Gomintission fof? Sale-
sian Studies, 2000). R

128, Jean- Mane TiSSOt MSFS (1810 90} WAs 4 member of the ﬁrst team
of missionaries sent to,India by the founder of the Mmsmnanes of:St. Francis de
Sales, or Fransalians, Fr. P1erre~Mar1e Merrmer {1790 -1862); ‘Tissot later served
as the fourth superior general of the Fransalians, as. we]l as the segond vicar
apostolic and first bishop of Visakhapatnam {1863~ 90) el

129, See Saleman!Oblate Chronology, 271-72; 1’716 L:fe of the Venemble
Mother Mary de Sales Chappms'bf the Order of the Visztatzon of IIoly Mary,
17931875 (Brooldyn Sté 924) 8489 (account of the
opening of the tomb), 104’—10 (Enghsh transIation of the decree 1ntroducmg
the cause of béatificatio ‘ ‘

" 150, St Madéleine“Threse Dechambyré; OSFS, "‘Hlstoi-y of the Ciadse of
Blessed Louds Brisson? 1ESS- Newslettar §9/(Fek, 2013): 23-28 (available in: prin’c
and eléctronically at’ http'//WwW*franz—vonws:;lles def icss_ en/index liﬁnl)‘ s

131 d’Esmauges, 166-78. : G
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